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Preface

This book owes its origin to two Summer Schools held ifo@ixin 1948 and 1949

by John W. Doorly, at which he interpreted the Gospels irligihe of Christian
Science. Because he had disesl in Christian Science a universal system of
absolute spiritual ideas, he was able to show the divine structure of the Bible, of
the Gospel ofMatthew and of the Sermon on the Mount which lies withm it
pages.

His division of the Sermon text into sections follows, for the most part, the ancient
paragraph marks still preserved in the King James Version; but what determined
his arrangement was his recognition that the spiritual 'tone' of the sections
corresponds exactly to the structure of the divine Science of being as elucidated in
Science and Health with Key to the Scriptusgdviary Baker Eddy. (An outline of

this divine system is incorporated in this volume.)

A student of Christian Science has two tbmoks, the Bible andcience and
Health. In these twin books he finds the fundamentals of this Science, and these
enable him to practise the things of God, scientifically as well as spiritually, in his
everyday life. Revelation had shown to Mary Bakerydd as it had previously
shown to the writers of the Biblé, that these fundamentals corresponaviat

God is,andhow God operatedn the Bible the sevenfold nature of God is first
seen in the seven days of creationStience and Healti is definal through the
seven capitalized synonymous terms used throughout thedtektind, Spirit,

Soul, Principle, Life, Truth, Love. The divine operation is most clearly seen in the
Bible at the end of " Revelation" as the city which " lieth foursquareSdierce

and HealthMrs. Eddy describes it as the Word, the Christ, Christianity and
Science.

John Doorly had been an eminent teacher and lecturer on Christian Science, and
successful in its healing practice since the early years of this century. He gradually
came to realize that the sevenfold divine nature and the fourfold divine operation,
already in the two textbooks but largely neglected, represent the essential Science
of Christian Science, and explain Mrs. Eddys statement, "Divine metaphysics is
now reducedo a system. " An excellent account of how he came to identify and
confirm these elements of Science is to be found in Peggy M. Braokis W.
Doorly and the scientific evolution of Christian Scien@éoundational Book
Company, Ltd., London)

John Doorlys presentation of the Sermon, therefore, had the special purpose of
showing its correlation with these fundamentals rather than that of commentating
on the text in detail. Expanding Mr Doorly's outline, the author conducted a series
of studyclasses withfellow-students of Christian Science in the 1950s. The
resulting class notes were published as a verbatim report in duplicated form in
1957. Now revised and rewritten, and with much added material, this volume is
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offered as a companion to the student s dwn study and researches. It is hoped
that it may serve as a practical introduction to Christian Science in its Science and
systemd practical because the Sermon combinesmigently the scientific laws

with the ethics of living. The book is delibergtaot designed as a commentary on
the religious and moral teachings of the Sermon; indeed, the writer assumes that
these will already be familiar in some measure. Its main purpose is to explain the
underlyingScienceof Christianity, which makes the reiays teachings valid and

the ethics practicable.

There are many helpful modern translations which can throw further light upon the
seventeenttentury English of the Authorized Version. The writer has found the
one by J. B. Phillips particularly useful. laddition there are excellent
commentaries to which the reader should refer for light on the historical
background and the religious context. Such information ispéammentary to the
spiritual interpretation.

The Sermon on the Mount is unique in thatithe only compact Scriptural text
which traces in their full details the four divine processes termed the Word, the
Christ, Christianity, and Science. Accordingly this work views the Sermon from
their perspective, and is intended primarily to be an inicddn to the fourfold
"divine infinite calculus. " At the same time it is inevitably a treatise on the human
and divine coincidence, as this would surely be woatt with the intention of the

one who voiced it originally in Galilee.

Saffron Walded.L.M.

Essex, England 1980
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CHAPTER |
Introduction

The Importance of the Sermon

Why should we study the Sermon on the Miduls it anything more than an
inspiring series of moral precepts? Certainly it is a practical guide to the Christian
on his path through life, but it is far more than that, for the guide knows the end
from the beginning and shows forth the Science aéstil being asvell as the
way to attaining it. The Sermon states the very Science of Christianity or Christian
Science, and combines the 'Christian' and the 'Science' aspects in equal measure.
Among Scriptural texts it is preminent in teaching the qutattive, ethical content
of Christian life inseparable from the underlyirigws of divine Sciencein their
system. Conversely, it brings the abstract structures of Science into our hearts and
lives, where they become understandable, livable and warmoNdexr Mrs. Eddy
describes the Sermon as "that divine digest of Science"!

There are important references in Mrs. Eddy's writings that make plain the regard
in which she held it. She writes that it educated her thought and prepared it for the
reception othe Science of Christianity; she declares that the Sermon is the essence
of the Science of Christianity or Christian Science; that it is vital to live In
conformity with the Sermon, as such obedience is the meange@fi@xcing a new
heaven and a new ia while yet in the flesh; that it breathes the actual nature of
God; and that the practice of its teachings is utterly indispensable to the lecturer,
teacher or healer who is indeedChristian Scientist.

For further study see:
S&H 174: g-21 Mis 93 6- 94:8 o1 11: 12-25

2711 2025 114: 7-16 32: 18—g
Man  62: 2411 Ret 75. 1-6 ‘02 41 19~ 520
Mis 120 11—24 g1: 3g—12 My 180: g—-11

21: 1-8 Rud 3 14—23 229: 19—4

It is appropriatethen, to begin by asking ourselves some basic questions. What
brings us all to a subject like this? Is it because we are seekers for reality, because
we feel that materialism cannotsaver or satisfy our deepest yearnings, and so we
turn to Christmindedhess?

Second, in order to gain it, are we prepared to dissociateelgas from
outgrown material beliefs? If so, we begin to touch the comfort and substance of
Spirit.
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Then, do we want this substance to increase our mortgloea sense of
things, or to reduce it? If we love to let the divine translate our mistaken
conception, we shall inherit the whole spiritual idea.

Fourth, are we in earnest from the hedrtdo we want the divine on our own
terms, personally, or on God's terms? Do we kurig be Principled in thought
and deed? If so, we shall be filled, and the human need will be met.

Fifth, if we gain thisfullnessof the mercy and grace of God, do we want it for
private gain, or to bless mankind with? We can possess no more of itvéha
express.

Sixth, are we then pure enough in heéarts consciousness spired enougi®
to see that these values and functions are man, and that man is reaily- God
action?

Finally, have we not then made our peace with the divine? As we |leartote
at one with the eternal, the good and the true, we have closed up the gap, or belief
in separate existence. Thus we '‘become’ what in fact we always #ne,children
of God.

These are the inescapable questions on every man's spiritual jodrneyr
entrance examination, so to speak. These seven questions are, of course, framed
from the Beatitudes at the beging of the Sermon on the Mount. So we see here
an example of how the Sermon speaks to us of the profound truths of being, yet
couches liem in the simple language of ordinary ethics. It makes the spiritual
absolutes understandable in a practical way. At the same time it shows that the
moral rests on a divine and not a mortal basis. By correlating human experience
with the divine facts, th&ermon is found to be the most valuable guide to the
living system of Christian Science.

We have, then, a wonderful feast of Soul before us. The Sermon on the Mount is
a most stimulating and revolutionary text. It over turns our human sense of the
human, and weds the human and divine in spiritual coinciden¥éhenever we
embark on a study such as this, it has become almost a platitude to say that none of
us will ever be the same again, but with the Sermon this is a geerdret us
remember, thougtthat this work is spiritual, not a brain exercise, and that divine
metaphysics is born of Spirit and not of the human intellect. In Science, whatever
we hear and meditate on is Mind speaking to its own idea from within. We often
believe that a new thoughbmes to us from the textbook or that someone tells us
something from outside, yet if the idea is true it is our own Christ selfhood
speaking to us from within, and the book or the person is simply making us
consciously aware of it.

Let us begin with aeference from the Bible: " Bring ye all the tithes into the
storehouse, that there may be meat in mine house, and prove me now herewith
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saith the Lord of hosts, if | will not open you the windows of heaven, and pour you
out a blessing, that there shatitdibe room enough to receive it" (Mal 3:10).

Pour us out a blessing that is God's promise for today. But what is the
condition? The requirement is, Briryg all the tithes into the storehouse! Those
tithes are our mental contributions, the attitudes @ualities of thought which are
needed in us if we are really to be blessed by the message from Principle, the
Teacher. No one can effectively make us even a material gift unless we accept it,
and so it is with the things of God. We need receptiveness o@enness;
impersonality, and a willingness to be changed; a readiness to forget our personal
problems for the time being. As we entertain the divine in its Science, it is so
dynamic that it changes our consciousness and thereby changes and resolves our
problems.

So, then, to paraphrase Paul, 'Let that Mind be Mind to you which was also Mind
to Christ Jesus. ' The Mind that presents this story to us is also the Mind that hears
and accepts it and acts upon it. Mind presents its message, and we areowind's
idea respoding to that message by reflection, welcoming and adopting it. The
Christian Science textbook says, "This understanding is taltectual, is not the
result of scholarly attainments; it is the reality of all things brought to ligh& K5
505:26). Our preexistent Goebeing is recognized and brought into expression.

The Sermon from the Mount

One of the distinguishing characteristics of Christian Science is that it requires us
to work from the top, unlike those religions and teachitigat build up from
beneath. The premise of our work is that " Principle and its idea is one, and this
one isGod, omnipotentomniscient, and omnipresent Being, and His reflection is
man and the universe" (S & H 465:17). Only from Principle can its nielady be
understood. Only from heaven is earth seen in its true identity. Only from divinity
iIs humanity properly conceived. Only from the mount of Science do we find the
ethics that are effective to transform human behaviour. This is the underlying
thoudht in the title,The Sermon on the Mouits Mrs. Eddy writes, "our Master s
greatest utterance may well be called 'the diamond sermon.' No purer and more
exalted teachings ever fell upon human ears than those contained in what is
commonly known as the Saon on the Mountd though this name has been
given it by compilers and translators of the Bible, and not by the Master himself or
by the Scripture authors. Indeed, this title really indicates more the Masters mood,
than the material locality" (Ret 91:4Ve could, therefore, properly refer to it as
the Sermoriromthe Mount.

The uninspired human mind starts from ignorance, from outside the principle of
its subject, and by a process of learning arotedion seeks to become at one with
it. This attitudemay be apropriate with material subjects, but it is the opposite of
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what Christian Science demands. In Science man is already thel€zgdnd this

fact is brought into the understanding and into life by a process of unfoldment.
Naturally there has tbe a properly atered spiritual education, but every step
must be from the assuitngn that "I and my Father are one" (John 10:30). We can
reach the divine only because we first come forth from it. "Timeisslon to one's

self that man is God s own likess sets man free to master the infinite idea" (S &
H 90:24).

Again and again the Bible reinforces this point by reference to mountains. It is on
Mount Horeb that God reveals Himself to Moses as | am that | am, and so enables
him to lead the Israelitesut of Egyptian slavery. | am delivers from what | am not.
(See Ex 3:417) It is on Mount Sinai that God gives Moses the Ten Com
mandments which afford them the rules for gg¥ernment in the Promised Land.
(See Ex 19:220:22) When Moses is bidden to keathe seveiranched
candlestickd emblem of the sevenfold nature of Gddhe is told to make it after
the pattern which was shown him in the mount. (See Ex 25:40) Jesus on the mount
of transfiguration displays the timeless divine reality of man as tineof&od,
and immediately comes down from the mountain and heals the lunatic boy. (See
Mark 9:1-:29) Numerous other examplesdicate that the startingoint for the
Christian Scientist is from the top. In Christian Science there is no such thing as an
ignorant motal who has to be indoctrinated: the student is the intelligent idea of
Mind responding to what Mind knows him to be eternally. As Mrs. Eddy tells us,
"Christian Science is absolute; it is neither behind the point of perfection nor
advancing towals it; it is at this point and must be practised therefrom” (My
242:5).

The One

In all our work in Christian Science we have but one aim and purpose, and that is
to know and understand God as the infinite One, beside whom there is none else.
In the neasure that we really know what God is, we discover what man is.
Through uwlerstanding what God is, we can be at one with this One, can ex
perience the unity of being in its Science, and can demonstrate that we are never
outside of this oneness. Christi@nience is the means by which we prove that God
Is the infinite On&d one infinite Mind, one infinite Life, one infinite divine idea
called mand and that this One is infinitely available, infinitely individualized
though never ceasing to be the One. &hsronly one number seven and however
many times it may be used or represented by signs it remains one though repeated
infinitely. Because God is One He is therefore All, and "The allness of Deity is His
oneness" (S & H 267:6).

One of the last messaggwen to her students by Mary Baker Eddy was, "The
infinite is one, and this one is Spirit; Spirit is God, and this God is infinite good.
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This simple statement of oneness is the only possible correct version of Christian
Science. God being infinite, Hetise only basis of Science; ..." (My 356:25).

For further study see:

Ex 20: 1~3 John 10! 30 S & H g31: 18—25
Deut 41 85 17: 20—23§ 465 16—1

6: 4 S&H 112: 1619 467 1—7
Isa 14 © 275 10—24

We begin then with the One of pure monotheism, the One "whom to know aright
is Life eternal”" (S & H viing). At once there comes up into human thought another
proposition, oposed to this onliness of Spird, the finite belief that there can be
existence separate from this source and cause, taking form as life, truth, in
telligence and substance in matter. Good and evil both seem to be present within
each one of us. Here, thewe have the central problem of human lide, the
supposed coexistence of twotagonistic powers. The simple issue for us is
monism as against dualism. On the one hand the divine One, on the otherthe sup
position of opposite® harmonyand discord. "From first to last the supposed
coexistence of Mind and matter and the mingling of good and evil have resulted
from the philosophy of the serpent. Jesus' demonstrations sift the chaff from the
wheat, and unfold the unity and the reality of good, the uitye#ie nothingness,
of evil" (S&H 269:3).

For further study see:

S&H g2: 2631 S&H 594 1-11 S&H 5200 14—25
587: g—18 278: 12—22 No 20: 28-14
5841 17-25

Scientific Translation

How is this conflict of opposites to be resolved? To stick to the onliness of Spirit
and ignore the material does not solve the problem; and conversely mEdser
fighting a Veal' error with Truth. These are the two horns of the dilemma which
face every seeker. An escapist sense of Science takes the first cturgss to
solve the problem by pretending it isn't there. Conventional religion takes the
secom course) it tries to enlist 'real’ good to deal with 'real' evil. What is the way
through? Fortunately for mankind there is a way, through the wedding of Science
and religion in Christian Science, which is both absolute enough to recognize only
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one poweyr and is yet relative enough to touch and redeem the mortal concept.
Christian Science is the fact as well as the practice of the presence and power of
God, causing dualism to pass away. The method of Christian Science is what we
call trangation, as Mrs.Eddy outlines inScience and Healtlbn pages 115:12
116:10. There she describes the way in which immortal Mind translates or
expresses itself to and as its idea, and simultaneously the misconception called
mortality is translated out of what it appearsb® back into what it really i8

namely, spiritual reality. *

*The reader is referred to the author s bdatientific Translation.

Now this process is forever going on, but is naturally neb@aplished in the
individual's experience all at ond@ur present clouded sense of being has to yield
by degrees. First, the physical begins to lose some of its hold as solid matter; Truth
analyzes it as merely a lot of beliefs. Second, the unfolding of more Truth
illuminates our morality with a diviner glowihe mortal sense of the human yields
to the divine sense. Third, consciousness awakens fully to perceive that being is
neither physical nor materially moral, but is wholly spiritual. These evolving stages
of thought do not imply that we reach the spirsiiby developing upwards from a
mater premise, because, as we know from the first translation, we already are the
perfect Goddea. What happens is that the veils, which hide the fact from us,
successively drop away. As thoughteagts the pure facts apiritual being, the
grosser forms of the misconception fade out first, then theakked normal ones
become transformed, until finally there is no longer any sense of separate being.

But let us always keep a clear sense of perspective. The whojeisttre
outcome of the Christ. It is the Christ that translates God, Principle, to its idea; and
it is the Christ that simtdneously translates 'matter' out of itself back into its
original language, Spirit. This is clearly brought out in Jesus' gra@nsent from
John 16:28: "I came forth from the Father, and am come into the world: again, |
leave the world, and go to the Father. " We cannot " leave the world" by evolving
spiritually from a matter premise or by any other way than by coming forth from
the Father. We simply maintain the attitude of ‘out fromd#pie. We are forever
on this circle.

We might paraphrase this statement and say, ‘| came forth from the Principle of
oneness and am come apparently into a world of twoness; but by contiauing
come forth from oneness, | resolve that dualism and so am back with the One. ' We
never really leave that One. Even when we seem to be immersed in some mortal
problem, we are actually no more severed from the Father than the mathematician
grappling with a mistaken calculation is separated from his principle.

Again, Jesus explains this clearly in John 3:13: "no man hath ascended up to
heaven, but he that came down from heaven, even the Son of man which is in
heaven. " Our upward reaching and yearnhmegjs saying, is simply our response
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to our true self or Christ which is forever coming forth from the source; and indeed
in Truth there is neither coming nor going, for we ardeavend in the divine
presence and nature always.

We notice that in tlsi reference there arc several distinttuates or directions of
thought,d first the ascending, then the coming down, then the dwelling in. In this
one verse we are beging to do what the Sermon does, to trace the processes of
divine calculation. Théextbook refers to it as "the divine infinite calculus” (S & H
520:14). It is partly this discovery of being able to calculate in divine order that
enables us to discern today what is the 'Science' in Christian Science. That is to
say, it is the abilityd reason systematically and not piecemeal about spiritual facts
that opens the way for Science to be understood, introduced, and demonstrated
scientifically. Funk and Wagnall's dictionary says that "science is knowledge
reduced to law and embodied in systeand, as we shall see, Christian Science
can be shown to be Science in the full meaning of the term.

The System of Christian Science: the 'Four’

What, then, is this system of Christian Science? Essentiallypnisists in what
God is and how He opates. Its synopsis is to be Found in Mrs. Eddy's definition
of God inScience and HealtWwhere in the first question and answer in the chapter
ARecapitulation” she writes,

"Question. - What is God?

"Answer.d God is incorporeal, divine, supreme,imtfe Mind, Spirit, Soul,
Principle, Life, Truth, Love" (S & H 465:8).

The foundations of the structure and system of Christian Science in its Science
are represented in that one sentence, with its seven nouns and its four adjectives.
The seven capitaed synonymous nouns for God are the terms or definitions
through which the infinite One can be understood. The four adjectives describe the
four modes or offices through which that sevenfold onermssentsitself,
translatedtself, demonstrategself, and interpretsitself.

The seven, in some ways, correspond to the ten digits inmatithy which are
employed in four methods of reckoning, addition, subtraction, multiplication,
and division. These four are the processes through which the nsinaea
employed in practice. Another simple analogy is that of the notes in the musical
scale which make music through the four of tone, rhythm, melody, and harmony.
In terms of human life, the fourfold process of seeking, finding, using, and being
permeags everything we do. In the Bible, we are used to the four different Gospel
views of the life of Christ Jesus, emphasizing respectively what he taught, what he
did, how he lived and related, and what he was. The concept of a fourfold modus,
therefore, is aatural part of the system of Christian Science.
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The reader may be asking at this point, 'What is the connection between this
system and the Sermon on the Mount?' We are treating the Sermon on the Mount
as a practical guide to the system of Christiaiei®&e, and this divine system is no
abstract structure but is a living thing. The SermoNatthews Gospel is the one
place in our two textbooks which methodically gives us a clear, concise picture of
the orderly system in terms of life practice. Itplas/s the structure of this system
in a more accessible andwtus way than any other passage does. Many texts
show us the sevenfold nature of God, and others again illustrate the fourfold divine
modus operandi. But the Sermon shows us the twdrmd,the seven operating
through the four, so perfectly thistatthewmight well have written it for this very
purpose, to show us what God is and what God does. Much of the teaching is
found scattered about in Luke's Gospel also, where the precepts are iplaced
relation to healing incidents, bitatthewhas collected these pearls that Jesus had
shared with them during his three years' ministry and strung them all together as
one coherent sequential whole.

The way the text has four distinct divisions is keahost striking. The first
quarter, the Beatitudes, outlines the sevenstepts through which we align
ourselves with divinity. It is the way of discipline. The second group spells out this
divinity itself, which we adopt asur divinity; it is no longe conditional but
factual. The third quarter is the utilization of this attitude in Christian rekttips,
where we prove that man is the reflection of the divine. The fourth quarter once
again moves back from outward behaviour to the inner spiritatd tan which all
being is founded.

It is important that we should appreciate these things before we come to the text
of the Sermon, for if we merely read the ethics without seeing the spiritual laws
behind them, we are working with personal moralitytead of with Goepower.

But if we get a clear sense of the skeleton of the story, and see the scientific
structure and order before we launch into the teachings, our Christian values will
have divine authority and effectiveness. We shall no longer begtriynlive
Christian Science, but our lives will be Christian Science expressing itself.

The City Foursquare

The idea of a fourfold process, then, appears to be universal. We find its
archetypal model in the city foursquare which John describes in &ievelOn p
575 of Science and HealthMrs. Eddy explains it spiritually, giving the
characteristics of the four modes of divine operation and naming them as the
Word, Christ, Christianity, and Science. She writes, "This sacred city, described in
the Apocaypse (xxi. 16) as one that ' lieth foursquare' and cometh 'down from
God, out of heaven,' represents the light and glory of divine Science. The builder
and maker of this New Jerusalem is God, as we read in the book of Hebrews; and it
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IS 'a city which hatlioundations. ' The description is metaphoric. Spiritual teaching
must always be by symbols. Did not Jesus illustrate the truths he taught by the
mustardseed and the prodigal? Taken in its allegorical sense, the description of the
city as foursquare hasparofound meaning. The four sides of our city are the Word,
Christ, Christianity, and divine Science. "The application of the term "science" to
the knowledge and sight of God is as old as Christianity. Early Church Fathers
such as Clement and Origen weaif it in the second century as "divine science,”
“the scientific possession of good . . . being the science of things divine and
human. " It was this spiritual understanding that Mary Baker Eddy rediscovered in
1866 and subsequently reduced to systemthas Science of Christianity or
Christian Science.

After naming the four sides of the city, Mrs. Eddy continues by giving the four
aspects of this state of divine consciousness: "Northward, its gates open to the
North Star, the Word, the polar magneR#velation; eastward, to the star seen by
the Wisemen of the Orient, who followed it to the manger of Jesus; southward, to
the genial tropics, with the Southern Cross in the sideshe Cross of Calvary,
which binds human society into solemn union; west, to the grand realization
of the Golden Shore of Love and the Peaceful Sea of Harmony. " The cardinal
points of a compass are used by the traveller to calculate his directions, and so we
can very properly say that the 'four' are the direction in wiweHace, relative to
our source. First, the Word iswards;then the Christ ifrom; Christianity iswith;
and Science ias,where the idea is as its Principle.

In Christian symbolism heaven is represented by the circle and earth by the
square. Comgre the crown with the cross. Thus 'to square the circle' is to bring the
natural order of heaven to earth. John's heavenly city comes down and establishes
the kingdom of God on earth. We could say ttte@heavenly 'seven' are made
practicable and applibée to the humarthrough the city foursquare. Wherwe
speak of this city as foursquare it does not mean that we should only envision it as
a square boxhus o

To a mathematician or an engineer a square igght angle
0 a draughtsma's T-square, for example; so to represent tr
city scientifically we should also depict it as a cross, thus

Naturally we cannot adequately express in pictorial form what is
really a state of consciousness, but the distinction is worth making——
so that we shall not fall into the error of boxing in the things of
God. In fact Mrs. Eddy continues her description of the city: "This
spiritual, holy habitation has no boundary nor limit, but its four cardinal points are:
..." S & H 577:12). By taking fosguare as four right angles, we have taken
away any limiting sense of the sides of the city. The word cardinal, meaning
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"principal, of prime inportance," comes from the Latin for a hinge or turning
point. If we are working from the central One we arc Waham, to whom God
said, "look from the place where thou art northward, and southward, and eastward,
and westward: For all the land which thou seest, to thee will | give it" (Gen 13:14).
What we call the city foursqua@@ the symbol of the calculud is a matter of
standing within our Principle, each one of us individually, and looking out from
there towards God and from God and with God and as God. The points of our
spiritual compass are spiritual attitudes. As the four directions, they are the actual
directors that govern the life of the Christian Scientist.

We have to realize that each of the four aspects, in whateviaxtois as vital
and important as the others. The four seasons, the four movements of a symphony,
the four Gospels, the four &gl of a house, the four cardinal points of the compass
d in each case the four are of equal value. Indeed, in referring to the holy city the
textbook describes its four sidesegual. The Word is not lower than the Christ;
Science is not better or high#dran Christianity: they are different aspects or
phases of the same thing, akin to synonyms.

The Divine Calculus

For many people the use of the word ‘calculus' in connection with spiritual things
seems a little strange and somewhdimidating. Yet e@ery student uses the
process even if he has never heard its name. Calculus is a process of reckoning or
reasoning by the use of symbols. The symbols with which we reason represent the
ideas of God, operating in their divine order and system. Every student on
understanding the order of the days of creation or the relationships of the
synonymous terms for God is engaged in the divine calculus. We are identifying
ideas of God and computing their combinations and relationships" We are
calculating thespecific divine ideas that apply" to human experience and resolve
the secalled material calculus of false beliefs. For nearly adhesh years Christian
Scientists have been at work using this process in part, but it was not until the work
of John W. Doorly in the 1940s, that it began to be understood spiritually and
scientifically, as the fourfold ordered operation of God. *

*The reader is referred to Peggy M. Brook's bodkhn W. Doorly and the
Scientific Evolution of Christian Sciend&undational BookCo., Ltd.

When Mrs. Eddy gives the spiritual exegesis of the days of creation in Genesis
(S&H501-520), her first statement in the first day is, "Immortal and divine Mind
presents the idea of God" and her last statement in the last day is, "and thought
accepts the divine infinite calculus. " Why does she say that Mind presents the idea
yet thought accepts not the idea but the calculus? Thiseigpoint. The Word
presents g idea as facts, where as thought accepts those facts as functions. Mind
gives lght and banishes darkness; Spirit separates reality from the mortal concept;
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Soul gathers ideas and identifies them with their Principle; Principle reflected by
its idea governs all in harmony; Life opens 'the firmament' to abundspited
individuality; Truth expresses itself as man, the truth about all creation; and Love
restfully enfolds all that it has unfolded. We could say that the synonyms and ideas
are nouns, where as the ways they operate are verbs. Until a noun has a verb it
doesn'tact. Sothei dea of Godo becomes "the divi
unfolds from noun to verb, from theory into practice, fronstedrtions into
employment, from fact into function. This, very roughly speaking, is the start of
what we mean by calculus. 8oce is calculated or computed through numerals,
numerals of cosciousness called ideas. The textbook describes the seven days as
"the numerals of infinity.o The full "0
represented by the city.

"His (Jesis'] mission was to reveal the Science of celestial being, to prove what
God is and what He does for man" (S & H 26:16). Whaig#nd what Heloes.
There we see the sevenfold nature in what God is, and the four operations are what
He does. Through thee'sen' He can be understood. Through the ‘four’' He can be
demonstrated. "God, good, is seKistent and sekéxpressed” (S & H 213:9). This
sentence also points to the 'seven'and the ‘four." Thexsstént is the sevenfold
One, which is selexpressedirough the fourfold calculus of divine operation.

Some 'Fours'

In order to explore further the attitude or ‘feel' of the ‘four' let us refer to
Appendix p 192 where there is tabulated a number of characteristics or equivalents.

The Word, revealing tvat God is,revealsthe way to the seeker; the Christ
translatesthe divine ideal to the point of idea or manifestation, so that we find the
answer to our prayer or our problem; then the Clilisd demonstratingtself is
Christianity; finally, Science gtains orinterpretsthe infinite One, and this comes
to us as being, where we are completely at one with our goal.

Again, we could say that in the Word we aezkingour true manhood through
laying down the mortal sense; in the Christ we farding our true manhood by
adopting the divine status; in Christianity we g@meving our true manhood by
reflecting the divine nature; and in Science we l&mmgtrue manhood as divine
idea.

In another illustration we see a correspondence in what, who, hdwylay. The
Word, revealingvhat God is, begins to answer our questions; through the Christ,
we understanevhowe are, as the expression of God's being. (Significantly at this
point in the Sermon the text changes over from "blessed are they" to "blessed ar
ye.") Christianity corresponds tdow, because it shows how the divine
demonstration takes plaée by reflection; finally Science answevehy? d for
only Science can explain or interpret the heights and depths of being.
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At the end of this section isliat of some of the 'fours' to be found in Mrs. Eddy's
text, which will help to quicken one's appreciation of these four great fundamental
attitudes. There are many other very clear ones. Of course her writings, just like the
Bible, are permeated with the tones, and are as strictly composét the
seven' and ‘four' as Bach's compositions are witsdlemce and the art of music.

The first quartet we should consider are the adjectives which Mrs. Eddy uses in
her definition of God. If there is onacorporeal, divinesupreme, infinite God
there must be onmcorporeal, diving supreme, infinite man as God expression.
Incorporeal denotes not bodily. This is the Word loosening thought from a
material basis, detaching us from objects of sense anduapaing our un
derstanding of thingDivine means of God, and it is plainly the Christ office to
present the divine in contrast to the human aspect. For example, in the first
translation on p 115 the Christ order of the synonyms is introduced wiiirijle
adjective divine, which gpears three times also in the margin. Why can we not
have the divine first? It is because unless the humanized personal concept of both
God and man is first corrected by the function afdmporeal,’ we might be trying
to graft immortality onto mortality and the true idea could not be perceived. But
once our thought has been detached from its material misconceptions we can
respond to the Christ saying to us, 'You are that which is divine. ' Such a statement
has now to beccepted and proved to be true, and we move from the Christ to
Christianity in order to make it practical and bring it into life experieBcgreme
means that it can be or is proved. Proof is where we have established both that the
fact is and that it isnot its opposite. Supremacy, then, is a denful term for
Christianity; it both proves man to be the divine nature and it disproves the belief
that he is of animal nature. The fourth tefnfinite, is the only possible term for
representing Science, vdhi is not finite in time, space, power, quality, or guan
tity. It is selfexistent, underived, unconditional, oragtive.

There must be unlimited ways in which we can voice these four divine modes.
Once we have caught their tone, we can identify teeerywhere. For example,
Mrs.. Eddy defines Christian Science as "the infinite calculus defining the line,
plane, space, and fourth dimension of Spirit" (Mis 22:11). The Word iknthef
light, which we must follow in order to be aligned with realifjien we go on to
theplaned or plan, which has the sameot; whatwe have seen in the Word now
begins to appear as the plan, the Christ -pluiet, or plan of salvation, which
applies to every plane of consciousnejsacecorresponds to Christianity fihg
all space with the divine nature reflected everywhere. It displaces the mortal
concept, replacing it with the omnipresence of Life, Truth, and Love. Finally, the
fourth dimensionis what we call being, which the physicist terms the {gpace
continuum. When we come to ceitler the Science quarter of the Sermon, we shall
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see that time and space are dealt with in the fourth dimension. We dwell in
Science, not in a material universe

In another instance, we have, "man ... will find himself unfallgright, pure,
and free" (S & H 171:8). We learn through the education of the Word that man is
unfallen;he never fell out of God. Then in the Christ we learn that he gpghght
man, the man who is upheld by the standard of Truth. He is the counterfac
horizontal man, who is the morta, he's conceived and born horizontally, he's
sick horizontally, he spends a third of his life asleep horizontally, and eventually
he's carried out horizontally too. But the Christ man is just the opposite of all that
story; "God hath made man upright" (Eccl 7:2®)reis the third one, a true sense
of Christianity, where our nature is simply to reflect spirituality, to reflect the
divine nature only. Theffree is the fourth one, totally absolved from any more
working out, 3 we're there! The converse would be where mortals appear as
“fallen, sick, siming, and dying" (S & H 259:10).

The chief negative example is S & H 450:29. The claim of animal magnetism is
that all evil combines in the belief of life, substaraayl intelligence imatter(the
Word); in electricity, which is dualism, bpolarity (the Christ); imnimal nature,
opposed to the spiritual nature and relationships of Christianity; asrgamic life,
which is the lie about the sediistent Sciencefdeing.

Most of these illustrations are seWident. A favourite one is at the end of the
story of the healing of Mr Clark of Lynn: " | told him to rise, dress himself, and
take supper with his family. He did so" (S & H 193:17). Of course, in trabiege
quartets we are merely seeking to confirm that they are not there in the text by
accident, and that part of the purpose is to familiarize us with the rhythm of the
divine infinite calculus.

For further study see:

Positive Negative
' : 1 I r —
S&H 1: 67 S8&H 468: 8-15 58&H 139: 28
134: 27,28 {note 4 double 190 14
statements)
1g3: 17,18 S&H 1575 16—2
2721 5 577 12—21 Mis  g32: 22-24
462: 17,18 587: 19,20 Un 31 11~15

The System of Christian Sciencethe 'Seven'
Before elaborating further on the 'four,’ which is the operational sense, we must
look also at what is operating, and this is represented by the 'seven." As we

22



observed, the system of Christian Science rests upon what God is and what He
does. We have looked first at the fourfold activity because this seems tdmin

more obviously with everyday life than does the sevenfold nature itself. Even the
textbook does not answer the question, "What is God?" until Chapter XIV, and
then it answers,God is incorporeal, divine, supreme, infinite Mind, Spirit, Soul,
Principle, Life, Truth, Love." The entire textbook is devoted to an elaboration of
what those seven capitalized terms are and are not, how they operate and relate to
each other, how they@expressed, and what errors they resolve.

These capitalized terms generate a range of ideas, which are always printed in
lower case. For example, Life generates life, abundance, multiplication, freedom,
spontaneity, newness, and so on. The uncapthlideas have no independent
being of their own but are understood as the reflection of their capitalized @rigin
exactly as in the case of 'man' and 'God.' Equally, the capitalized terms include
within themselves their own constituent qualities and esgpes, just as 'God’
includes His own seléxpression called man." As students of Christian Science,
many of us started by learning what those seven capitalized synonymous terms are
through studying Mrs. Eddy's specific use of them throughouttéxébodk, and
through the correlative day of creation.

Let us briefly recapitulate what we know about them. We learnNtad is
cause and creator, that it is light coming to us taligence, wisdom, action and
movement, and so on. We learn ti&girit is the firmament, that it separates,
divides and cleanses, it gives discernment and perspicacity, and leads to
understanding because it puts ideas in order; that this understanding yields the
conviction that Spirit is the only substance and reality whereamyéhing is the
reflection of Spirit. We learn from our study $6ul that it is the equivalent of the
third day, that it makes all things definite and solid and established, that this dry
land means that we can identify all things in their changelessoital essence,
and that this ability to identify is a function of Soul, of spiritual sense and not of
material sense; through Soul we identify ourselves with God so that we are like "
the seed within itselfd we can start to bring forth or reproduce thets of what
we understand.

The fourth day, characterized by the fourth synonym, Principle, tells us that this
ability to bring forth is not of ourselves, but it is " the Father that dwelleth in me,
he doeth the works" (John 14:10); in other wordss the greater light governing
the lesser light. Principle gives us a sense of the divine One, the central stiliness,
that which is fixed and set, that which is operative, that which operates
systematically and infallibly and governs its whole creatiompenfect harmony.

We see next that Life, which is illustrated through the fifth day, gives us a sense of
exaltation, soaring thought, limitless possibilities. Not only do we have the open
firmament of heaven where the birds soar freely, but also thiasdep the sea
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where the abundant fish float and swim. The ability to rise to spiritual heights is
balanced by the capacity to plumb the deep things of God and to lay down the
mortal concept. Then the sixth day presents the symbols of the animals and man
who has dominion over animality within himself, over errors of deficiency of every
sort; and correspondingly we learn from the textbook Tinath is wholeness and
totality and completeness and health; it gives man domirdoni gives us a
standard with whie to measure all things. Finally we get Love as the seventh
synonym; in the seventh day "God rested. " Figuratively that is where humanity
can rest assured that Love has already done all things to perfection and we simply
have to dwell in that perfectiomd let it be so.

Love gives us the tone of dwelling, rest and assurance, perfefttibiiment,
achievement, consummation, mother, home.

Each synonym has its characteristic tone, which is agstakable as the seven
colours of the spectrum. With each tone or colour lie innumerable terms or
shades. Mrs. Eddy employs these synonyms with marvellous spiritual ‘feel' and
accuracy, and we learn to recognize their tones through a systematic study of the
textbook. If we do this studgpiritually, through inspiration rather than with the
human intellect, it subtly changes us. We 'become' the ideas we understand.

"Reasoning from cause to effect in the Science of Mind, we begin with Mind,
which must be understood through the idea which expresses itaambt be
learned from its opposite, matter" (S & H 467:29). The only way to learn what
each synonym is and what it does is to study prayerfully the way it is used
throughout the textbook. Every student has to put in some study on this
groundwork. Don't fol yourself into believing that there is a short cut. You may
not have to do quite the same amount of work as the pioneers, or necessarily
approach it in the same way, but the ground must be covered systematically. It is
possible to learn by heart lists wbrds that Mr Doorly and others have prepared
for us, but memorizing js not spiritual. Once the ideas are extracted from their
context and set down in a list, they tend to die there. The synonyms are best
studied in their flow on the page. The whole natof Christian Science is that it is
life and not theory, and only by conscientious cultivation and embodiment of the
true ideas and qualities (and the resolving of their supposed opposites) can we
begin to touch their inner meaning and experience sgiptuser.

The Four Orders of the Synonyms

Sometimes there is a tendency for spiritual thinkers to resist the idea of order in
divine things. We like to feel free. Yet freedom without order is chaos. To accept
that there is order in the things of God, fieom restricting us actually liberates us
to be truly original and creative within the framework of divine Science. "Order is
Heaven s first law" Without orden the digits ofarithmetic or in the notes of the
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tonic scale, we would be lost and unableuse those numerals correctly. Order
truly gives us freedom because it is the basis of understanding. It is because there
Is this basic ordered system that Mrs.. Eddy uses the synonymous terms throughout
her writings with the freedom of understanding arat im what may appear
superficially as a haphazard way.

The complete sequence of the seven synonyms appears only threé tiamebs
each time in a different order. This might be confusing, until we realize that these
several orders indicate the outliokcalculus; that is, they represent the main flows
of the ideas of God, each having a specific purpose.

Let us consider these orders briefly. The primary sequence is to be found in the
chapter "Recapitulation,” which is the appointed text for Chrisieience Primary
Class teachingvlind, Spirit, Soul, Principle, Life, Truth, Love (S & H 465:8).

It is what God is that makes us ask what God is. Clearly this is the seeker's order;
we begin to enquire about God from the standpoint of Mind or enliglgehm
rather than that of any other synonym, and the whole sequence is then a logical
unfoldment of spiritual ideas in mathematical order. (See Mis 5292 The order
here is the same as that of the days of creation in Genesis. This generating
sequence, the corresponds to the Wodéd "In the beginning was the Word" (John
1:1).

The Word declares, God iMind, but this Mind is not material, and therefore He
Is Spirit: this Spirit is not vague but is definite and knowable, and theref@euk
this Soul § not static, but is dynamié it is operative and proves itself, and
therefore He isPrinciple; what does this Principle do? It operates to exalt, to
delimit, to bring abundance, and therefore it Lide. Is this Life illusory,
transcendental? No, it isdtual, positive, and present, and therefore Tirigh 0
the truth about everything. And to what pase is God showing Himself as Truth?
Why, to manifestove,to lead us to accept His absolute perfection and complete
salvation.

Next, we go to pagé&l5 where Mrs. Eddy tabulates the divine process called
translation, where she shows how everything proceeds from the infinite One under
the eternal impulsion of the Christ, translating Principle to its idea and
simultaneously tramating the misconceptio called matter out of itself back into
spiritual reality. There we have the sequerieenciple, Life, Truth, Love, Soul,

Spirit, Mind. This is what we call th€hrist order, as it begins with Principle

and ends with Mind or manifestatiorinciple is forever impelling its own
expression, its own ideal nature. What is this ideal? lifes Truth, and Love,

the threefold, essential nature of the infinite" (S & H 331:32), or Father, Son and
Mother. Life is the continuity of the ideal, Truth is the foofrt, and Love holds it
forever at the point of complete perfection. Next coi@esl,which reduces this
divine idealism into practical terms, translating it and also ruling out all possible
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lies about it;Spirit brings it to birth irresistibly and in pkect order, as the only true
conception of being; and finallylind manifests this ideal as the allness of the
Mind of Christ and the nothingness of mortal mind or matter. We call this the
Christ order because of its keynote of translation and also beghiisesetting in

the textbook.

For our third orded that of Christianity 8 we turn to the"Glossary," which
"contains the metaphysical interpretation of Bible terms, giving their spiritual
sense" (S & H 579:4). The Bible illustrates the workings ef @hrist idea in
Christian history. We find here in the "Glossary" definition of God yet another
sequencePrinciple; Mind; Soul; Spirit; Life; Truth; Love. This one again
begins with Principle but ends with Life, Truth, Love, which is the essential nature
of Principle. Now we know from our studies that the characteristic of Christianity
Is demonstration, Principle demonstrating itself as supreme. So we can briefly say
here that the sequence illustrategnciple demonstrating itself as harmonious
ideas(Mind), eachone of which is identified with its Principle andasmplete and
entire in itself{Soul),and which reflec{Spirit) the nature of their Principle as the
qualitiesof Life, Truth,andLove.We call this the Christianity order because it not
only traces how the divine demonstrates itself as harmonious reflection but also
shows the order whereby the dividemonstrating resolves the mortancept.

For the fourth orded that of Scienced we find not another sequence, but
another way of lookig at the synonyms: we regard them now as a unit instead of
as a sequence. The Old Testament here provides us with a suitable gyntiel,
sevenbranched catiestick which Moses was bidden to make, to represent God's
presence. From the central shaft amit come three pairs of arms or branches,
each bearing a lamp just as the central one does. So, looki -
this symbol from the side, we could enumerate the seven la g&\a&jj
as Mind, Spirit, Soul, Principle, Life, Truth, Love & the
same Word order that we hadl fast. But this time we are
looking at our subject not as learners on the outside, but from
the standpoint of being one with Principle, "in the midst."
Therefore we should think of the Science ordepmker and —
not as sequenceSoul and Life; Spirit and Truth; Mind and Love; and
Principle.

These four orders are displayed at the end of this book (Appendix p190 ).
Miraculouslyd yet naturallyd they also give us the arrangement of ideas in the
four parts of the Sermon

Science and Ethics
We have now deated some time to considering the idea that Christian Science is
structured@ that it rests upon the seven synonymous terms for God operating in
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four modes and thereby translating man and the universe back into Spirit. We have
observed that the Sermon ¢ime Mount is similarly structured with the 'seven' and
the 'four! This is not to say that the Sermon is nothing but an abstract skeleton of
capitalized terms. Neither is it nothing but human behaviour and morals. The
marvel of the Sermon is that it maests in equal measure the 'skeleton’ of
scientific structure and the warm living ‘flesh’ of divine ethics.

In point of fact, the capitalized terms have no value or meaning for us except
they are understood and embodied as the uncapitalized ideas whrelBsethem;
likewise the uncapitalized ideas and qualities have no real power or effectiveness
unless they are understood as flowing from their capitalized source. Neither the
bones nor the flesh can exist in isolation, but together they representitige liv
head and body of God.

In the Sermon on the Mount we learn the absolute laws of God (the capitalized
terms) through their relative human employment (the uncapitalized ideas). In
school we learned the laws of anthtic through examples of hens angge,
apples and pence and so on, and having once grasped the abstract principles we
could dispense with the illustrations. But in Christian Science tls¢raaibons
cannot be divorced from their correlatives. (See My 2121)3Unlike Christian
Science, eademic subjects have no vital ethical conténtwhich may explain
why so many people today have turned away from material science as the god that
failed. It discounts humanity. Of what value is it to put a man on the moon if he
cannot get on with his btieer man? This problem of alienation does not arise in
Christian Science for, however scientific its analysis, its nature and operation is
always essentially Christian. In it, divinity embraces humanity, and humanity is
found as the gxression of divinity

The value of the Sermon, then, is twofold; it shows first that the pure ideas in
their scientific system are the important thing to understand and that as we grasp
them they inevitably overflow as better ethics, morals and relationships. Secondly,
it demonstrates that only through these-lifdues and the Christianization of
human behaviour can scientific ideas be understepulitually as distinct from
mentally. "Christian Science may absorb the attention of sage and philosopher, but
the Christian lbbne can fathom it," declares our textbook (S & H 556:13). The
Sermon confirms that Christian Science is the queen of the 'life sciences' because
of its premise that God's laws are the true behavioural laws. It is teaching us purely
spiritual facts of beig, but is casting them in@icably in the language of human
behaviour. The two can no more be divorced than can the flow be separated from
the river.

The unity of 'Christian' and 'Science,' as one thing, is identical with "the human
and divine coincidnce" as one thing. John the Revelator discerned in the man
Jesus "divinity embracing humanity in Life and its demonstration” (S & H 561:17).
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"To my sense the Sermon on the Mount, read each Sunday without comment and
obeyed throughout the week, would érough for Christian practice" ('O1 11:16).
Read without comment, and obeyed throughout the week! The question for
centuries has been, how can such counsels of perfection be obeyed con
scientiously? Mankind reads these wonderful precepts and ethical caisntat
most of the time canndulfill more than a small part of it. How is this, even when
we try hard? If mankind knew how to practice 8menceof the Christian ethics of
the Sermon on the Mount, we should not have the human problems that b#set us.
it is read and understood from this sabbath standpoint that God's work is already
done, we shall find ourselves fulfilling its requirements during the six days of the
working week. That which enables us to be scientific Christians is the spiritually
scientific interpretation of Christian teaching, which then takes the personal
responsibility off the human and yet puts into operation Christian behaviour in our
personal lives. Our being Christian is actually the facts of Christian Science
proving themselgs by impelling in us a love for Christian practice. We shall see
that the Sermon in its Science unfolds itself as a pure, exact, orderly system, the
structure of which is quite sedvident, and this system empowers the learner to
demonstrate the Science.

One more passage on the divinely moral sense that the Sermon presents to us: in
the chapter "Teaching Christian Science," which is very much concerned with the
ethics of being a Scientist, Mrs. Eddy writes, "The teacher must make clear to
students thé&cience of healing, especially its ethids,that all is Mind, and that
the Scientist must conform to God's requirements” (S & H 444:31). It is as though
she is saying that the Science of healing is that all is Mind, and that the ethics is the
Scientist caforming to God's requirements. What a wonderful thing to be able to
see, not only that we must conform (to God's requirements), but thatoesn
conform. In English, 'must' has two distinct meanings. Where the sense is moral
obligation, as with ought,hat is like moralistic religion. Where the sense is a
categorical factd as twice two must make four, or that maim obedience to the
divine laws,d that is Science, which includes true religion. The two go hand in
hand. We cannot leave it on the basefs'should," for that induces guilt and
condemnation when we fail. Our subject is Chrisaiencewhich means that the
Christian part is impelled by the dynamics of Spirit telling us that the Scieniist
conformity with God; and this Science teashiin such an exact, systematic and
orderly way that the result will be inevitable as we understand it.

In her writings Mrs. Eddy says a number of most illuminating things about ethics
which show that morality is to be arrived at from above, fromdikime and not
from mortal experience. For instance, the dedication of the Miskellaneous
Writings reads, "To loyal ChristianScientists inthis and every land | lovingly
dedicate these practical teachings indispensable to the culture and achisvement
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which constitute the success of a student and demonstrate the ethics of Christian
Science. " So as we rise higher, we shall see that our ethics, our personal values,
our conduct in the home, in business, in politics, in world affairs, will be the things
of God demonstrating themselvés, the things of God demonstrating themselves

as us;and it won't be us trying to demonstrate what we know about God. It works
both ways, of course, but fundamentally it is the things of God at work as true
relationships.

The Sermon and Relationship

The practice of Christian Science, then, is all to do with relationship. First it is
teaching us our relationship to God, through the attitude of prayer, of desiring to
spiritualize thought, of awakening to reality. Second,dé&als with God's
relationship to His idea, the way the Chypsinciple translates and manifests itself
as the answer to every problem. Third, we see the reflection of this individual
relationship as the interrelationship of each idea with every other Atel fourth
Is the notion of indamental relatiaghip itself, in which Principle and its idea is
one. Mind, Spirit, Soul, Principle, Life, Truth, Love opt¥ ceaselessly as their
own exyression. God and man, divine Principle and idea, are foretezyated
harmoniously in Science. These four aspects of rekttiprcover the whole story.

The Sermon on the Mount falls into four quarters exactly like that. The first
quarter is asking us, 'Do you really want to know God? If so, there are seven
conditions to fulfil. Are you a seeker:' Are you a mourner:' Arc you putting down
self? Do you really want righteousness? Do you want to give and to share what you
have learned? Do you want to see God? Do you want to be a peacemaker with the
divine?'These are thdemands of the Word. It spells out the conditions for unity
with the divine. Then the second quarter of the Sermon can tell us, ' If that is so,
you are the light, you are the city, you are fulfilled. ' It gives us a sense of adoption:
because we have aomderful Father, we are the wonderful son. Next the third
guarter makes us see that having identified ourselves with the divine we can now
go to work to prove it in our present experience by disproving the animal nature
called a matal. It shows us how tprove our relationship to God by reflecting it in
terms of our relationship to man. Finally, the fourth quarter is very short, and it
states briefly that God and mare co-existent, ceincident and ceprdinate.

To conclude this introduction, let usolo at the last verse of each of the four
quarters of the Sermon. They give us a perfect epitome of these four aspects of
relationship. First isMatthew 5:9. Jesus has been leading thought through the
Beatitudes, and finally he says, "Blessed are the pedeem for they shall be
called the children of Godd the tone of the Word. We have been making our
peace all the way through the six days, and at the seventh stage we findmar at
ment with divine Love; we have bridged over the belief that we weez ev
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separated from Love. That is the pinnacle of the Word, and we rediscover our
home.

Then the tone of the Christ Matthew5:48 where Jesus says, " Be ye therefore
perfect, even as your Father which is in heaven is perfect. " Here is a clear sense of
perfect Principle related to gdect idea; perfect Father, perfect Son in divine
relationship.

The third one idMatthew7:12: "Therefore all things whatsoever ye would that
men should do to you, do ye even so to them: for this is the law and thetprophe
"The Golden Ruled do as you would be done b¥, is a divine rule for human
conduct. Christianity is reciprocal divine relationship. He says "This is the law and
the prophets:" the law is the Word, and the prophets represent the Christ; when
they arecombined we have Christian interrelationship.

Then the last ondylatthew7:29: "For he taught them as one having authority,
and not as the scribes. " Principle teaches. What it teaches is Science. The One that
has authority is the divine infinite Prip¢eé and not human interpretation. Each
idea is free of personal interference and enjoys direct relationship with Principle.
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CHAPTER Il
The Word (Matthew5:1-9)

The Word or Logos

Our English term, 'the Word,' is a rather inadequate translation Gfrdek term
'logos,' found in the fourth Gospél "In the beginning was the Word, and the
Word was with God, and the Word was God" (John 1:1). The logos means the
thought of God spoken out, or the meaning of God given expression. Divinely, the
Word has thdone of revelation, while from the human standpoint it is seeking,
learning, discovering. It always has a sense of logical order and it involves
awakening, weaning, exchanging ignorance for the illumination of Mind. Combine
the two aspects and we could ddse it as God leading and man following. Mind
speaks and creation appears; correspondingly, the false sense of creation
disappears. The Word, then, is that which enables the consciousness of man to
accept God s ideas and to inherit them as his own &ing.b

The desire for spiritual satisfaction is not born of human longing. Webster tells
us that the derivation of "desire" is "de + sidus," meafog thestars! It is the
Word of God revealing celestial things reflected as an echoing hunger in our
hearts.

The Word weans us from love of and dependence on materiality. How kind it is
of Spirit to ensure that we cannot graft holiness onto unholiness, that we have to
come clean first before the divine can begin to appear and be established in us! The
mortal resists the discipline of being separated from material valuesonagr
prejudices, material beliefs, health laws. But the discipline of the Word at the same
time gives us the willingness and the ability to put our thought in order, to conform
to the rules and laws of being.

The student can find many references to the Word in the Concordances; there are
also many passages that give the feel oftitout actually using the ternrspme of
them are listedhere

Gen 10 1— 2:2 S&H 26g: 1320 S&H 502: 2217
ITCor 6: 1618 322: 265 51Q9: 11—-16
S&H 242: 1-3 323 28—6 520: 1015

260: 7-12 485: 14—19 531! 10—14

Let us consider two examples. "Tivest thought of false trusts and material
evidences in order that the spiritual facts of being may appedhjs is the great
attainment by means of which we shall sweep away the false and give place to the
true" (S&H 428:8). This is the Word at worRivesting thought of false trusés
notice that it is thought, not idea. We let God do this divesting through the first
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Beatitude when we say, ' | want to know the truth and brain can't tell me; Mind
must tell me." And again by saying, 'l've tried to hamgo material values, but
they've proved cheats; Spirit alone must give me comfort and substance.' Soul tells
us how to divest thought of these false trusts by exchanging the objects of sense for
the ideas of Soul. And so on. In this way the Word sweesy diae false and
replaces it with the true.

Another reference for the Word as a whole is, "Mortals must gravitate Godward,
their affections and aims grow spiritualj they must near the broader
interpretations of being, and gain some proper sense affthige, d in order that
sin and mortality may be put off* (S&H 265:5). What is to gravitate? Gravity is the
pull to the centre. If we could drop down a tunnel that goes clean through the earth,
we would come to rest in the middle and not fall any furtBe when we gravitate
Godward we are being pulled to our true centre. It is the Word sense which pulls us
where we belong, draws and leads and inspires thought to find its truafoim
and status.

The Word Sequence

The Word order of the synonymeuerms for God is Mind, Spirit, Soul,
Principle, Life, Truth, Love. This unvarying sequence has the same inescapable
logic as the musical scale. Over the years it has been discovered that this sequence
represents the universal order of creation and ofrattivity and discovery. The
footsteps by which anything evolves or progresses are apparently identical with
that order, nicely confirming John s declaration regarding the Word, that "All
things were made by him; and without him was not any thing madevs made.

Here in the Sermon the Word is adapted to the special purpose of leading human
consciousness from ignorance to understanding. On page 190 at the end of this
book there are tabulated the fouders of the synonyms, with a word or two in
smaller type to highlight the tone of the synonym at each point; the ideas which the
synonyms unfold to us are naturally different in the various orders. The first
column is the Word sense, and the subsidiary words here are taken from the Third
Degree on pge 116 ofScience and Healt® the sequence of thought that
exemplifies man's release from illusion and acceptance of divine idea. (How
significant that the headings on that textbook page are "Understanding," "Spiritual”
and "Reality"!) We come to undeastd the reality of the spiritual, then, through
the seven steps of wisdom, purity, spirituatderstanding, spiritual power, love,
health and holiness.

Why does the order start with Mind? It is because the Word is showing the way
to the seeker, who be with thought. All we ever need is ideas. Mind comes as
the breaking of the light, and the seeker responds witlvigelomto see that all is
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iIdeas, that Mind and not matter is causation. Then why does Spirit have to come
next? It is because we must ¢hat Mind is not mere mentality, but is spiritually
mental activity; that ideas are not material notions but are the actualities of Spirit
coming to birth in our utkerstanding. Spirit separates the true spiritual idea from a
merely human conception, socevget the wordpurity. Then we might say, 'But
spirituality is such a vast, intangible sort of subject,’ theredond comes next and
makes this subject definite anddamstandable subjectively. It is like the dry land

of the third day where there is sething solid underfoot and we can begin to make

it our own. Thus the third term gpiritual understandingwe know that we know,

with an inner certainty. Then why do we have to hBveciple as the fourth?
Principle must come next as a kind of check loa human here, because if we
went any further without ithere might be the suggestion that we could do these
things ouselves, and so Principle explains that our ability to seek in Mind, and to
see that Spirit is the only, and to understand this withimsedves in Soul, is not

due to any ability of our own, but is because we are identified with the divine
Principle of alld it is "the Father that dwelleth in me, he doeth the works" (John
14:10). This is true with every subject that we ever deal with:fdrth stage is
where we recognize that there is a principle involved and it is not a matter of
person. So the term there spiritual power.

Then the fifth word comes love,with a small 1. Why is this quality of Life
defined as love? It is p&ytbecause we have discovered that the way of Life is the
gift of God: "Herein is love, not that we loved God, but that he loved us" (I John
4:10). Is it not also the feeling of relief and release from the exhausting burden of
combating mortality? Principlhas explained that "without me ye can do nothing"
(John 15:5). Jt is Life which opens up the way, which exalts and inspires thought
and simultaneously enables us to drop the false burden of personal responsibility.
That's love! Moreover something beautihappens at the same time, for the divine
says to us, "freely ye haveceived, freelygive" (Matt 10:8). And so love is where
our thought not only goes up with the birds of the fifth day but it wants also to
spread through the whole ocean of consciossmath the fish, to expand and to
share the riches of Life. Then why does Truth come next? Truth comes as a
totality. Truth says that all these truths and qualities we have been learning
constitute one complete entirety. Its name is man, but it comes &shealth,
which means wholeness. Truth gathers up the wisdom of Mind, the purity of Spirit,
the spiritual understanding of Soul, the spiritual power of Principle, and the love
which loves to lay down the mortal in gratitude for the fact that God is arid
we see that the whole of Truth's picture is manidthose qualities. Finally after
we have touched this complete health of consciousness we have to rest, or desist
from trying to make Truth true.
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The seventh step crowns this journey with thentBoliness for we have made
our peace with the divine. It is like Love saying, "Son, thou art ever with me, and
all that | have is thine" (Luke 15:31). It is the benediction of Love, whose halo
forever rests upon its object. If we had ever thought ofspinitual journey as
staring from outside God and struggling to achieve unity, that view is now
obliterated. We always were at one with Love, anyhow. Our seven steps are really
not so much steps towards unity as the removing of seven veils.

The Prologue

Seeing the multitudinous beliefs that cry for our attention, it is wise to retire to
the mountairtop. Jesus always taught from the summit of spiritual vision, and
indeed unless we are each set in principle our teaching of any subject is worth very
little. "When he was set, his disciples came unto him:" that is, when one is
established firmly in a conscious@ie ment with the divine, the human means are
there which will serve the idea and carry it into all the world. The twelve disciples
represent té vital qualities necessary if one is to follow the Christ successfully in
daily life, such as listening, persistence, diligence, courage, spiritual sense. Then
Jesus opens his mouth and Truth spedl&ee Mis 183:129)

Reading quickly through vers@s9, one might say that the dominant thought or
thread running through these seven verses is 'blessed.' That is true; but one also
discerns that there is a abtion attached to eacl, that if we want the kingdom
of heaven we have to be poor in spiffittve want the comfort of the satance of
Spirit, we have to be mourners as to material values; if we want to inherit the earth,
the compound idea of Soul, we have to be meek enough not to identify ourselves
with a bodyself; if we want the righteousnegat comes of Principle, we have to
hunger and yearn for it by laying down sefhteousness; if we want mercy, we
have to be merciful; if we want to see God, we have to be pure in heart, pure
transparencies for Truth; and if we want really to be cahedchildren of God in
fact and not just in name, we have to be peacemakers. So there is a strong sense of
conditions to be fulfiled before the reward is ours. It is the attitudenof
proportion aswe lay down the mortal, so the divine revelation comés thought
(andvice versa).

The Word is, in effect, the progressive disappearing of théathohuman mind.

The education we have gained from the physical senses has to be blotted out and
replaced by the truths of spiritual sense. It is like goipgadadder: we can only

put one foot higher in proportion as we bring up the hind one. This tone of spiritual
willingness permeates the Word story. The seven footsteps could be enumerated as
spiritual desire, spiritual values, spiritualdenstanding, sptual power, spiritual

love, spiritual consciousness, and spiritual peace. They are accomplished in the
degree that we see through and abandon their material counterfeits.
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All Mrs. Eddy's references to in proportion as have this Word tone. For
particular study see:

S&H €g9: 610 S&H 337: 16-19 S&H 427 1722
178: 22—27 368: 20-24 449: 1515
279: 16—19 369: 57 5761 21—25
3290 322 409: 23-25 No 38: 17-19

First Beatitude: Mind

Matthew5: 3. Blessed are the poor in spirit: for theirs is the kingdom of heaven.

The poor in spirit in the Greek is said to mean cringing mendicéantkat is,
beggars for truth. The Beatitude asks, 'Do we degant to know reality or is
there some arrogance of mortal intellect which thinks it knows the answers?' The
mind of mortals thinks it doesn't need to ask God; it can find out through material
experience. So the open gate here is, Let us be beggars:ddnitithat we can't
know anything real from a material or personal basis, yet we want to know, for
then Mind can start to tell us. George M. Lamsa renders the translation from the
Aramaic as, "Blessed are the poor in pride'the pride of knowledge ga#a from
material sense. While it is true that, divinely speaking, man is the perfect spiritual
idea, the human concept is exceedinglpeniect and has an absolute need of God.
The Beatitudes start by requiring us to acknowledge this, or else the toanslat
cannot begin. (See Mis 107:B4) It is fine to know all the answe until
progress humbles us. One thing in which we can rejoice as we become sincere
students of Christian Science is that the more we know, the more we bow in
humility before the maml of the sufect and the magnitude of what we don't
know. A true scientist in any field is remarkably humble before the vastness of his
subject.

So, blessed is receptive thought; blessed are the teachable, for theirs is the
kingdom of heaven. Blesseate they who recognize their lack; who are wise
enough to realize the need for inspiration, for this awareness introduces us to the
realm of Infinite Mind. This first Beatitude is Mind giving us the wisdom to see
that all we ever need is ideas, and we oaso this with openness and desire. The
serpent tempts us into believing that we need a thing or a person or an event, but
Mind reveals that reality is always in ideas, and that we have them in abundance.
Mind presents ideas of God which will manifestan infinitude of ways, more
marvellously than we could have specified beforehand.

What has "the kingdom of heaven" to do with Mind? What is our authority for
saying that this is the tone of Mind? The "Glossary" definition of "Kingdom of
Heaven" reads;The reign of harmony in divine Science; the realm of unerring,
eternal, and omnipotent Mind; the atmospher&pirit, where Soul is suprenie.
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The text gives us the three synonyms Mind, Spirit, and Soul, so it is a creative
Word sense, and the operativartpof it is the one dealing with Mind. If we are
poor in spirit and actively seeking, that attitude of itself removes the one block to
our communion with the one Mind, and we find ourselves at once in the realm of
unerring and omnipotent Mind where insion flows.

Why does it say thkingdomof heaven, and not heaven? By contrast, heaven is a
rather vast, indefinable concept, but the kingdom of heaven bnragsense of the
machinery of government; it suggests law and power, and the organizaton o
state wherein everything sibject to a central divine authority. We belong to the
active realm of Mind, where divine Mind and not mortal mind governs and
controls us. We are citizens of that kingdom where each one of Mind's ideas is, so
to speak, aicil servantd a "humble servant of the restful Mind" (S & H 119:32).

"Knowing the Science of creation, in which all is Mind and its ideas, Jesus
rebuked the material thought of his fellm@untrymen: Ye can discern the face of
the sky; but can ye notstern the signs of the times?" In other words, they were
not being poor in spirit: reading from matter prevents us from being spiritually
receptive and teachable. Do we not want to dig beneath the surface? Would we not
rather reason from the depths of Miand Mind's ideas? Mrs. Eddy goes on, "How
much more should we seek to apprehend the spiritual ideas of God, than to dwell
on the objects of sense!" (S & H 509:29)

How Mrs. Eddy gives us a sense of urgency throughout her writings! Yet we
know that in 8ience the seeker isn't really a reéard mortal outside Mind, but is
the effect of Mind. If we are seekers well eventually come to Mind, but only
because we are Mind at work. If the seeker could be something outside Mind, then
man would be something wdhi God cannot be, which is impossible.

| was asked to help a young man who was about to sit for an examination in the
Civil Service; he had already failed it twice, so he was very despondent about his
chances this time. When we saw together that thedMimich answers the
guestions is the same Mind that sets them, it began to break the mesmerism, and he
took heart. He went into that examination room with the conviction that all that is
going on is intelligence responding to intelligence. The result aatsout of eight
hundred questions he got about seven hundred and ninety right! That man's whole
outlook completely changed, and it has revolutionized his home life and his career.
There's nothing miraculous about these things, for Mintight and infintely
active intelligence, and therefore it: is instantaneous death to doubt, darkness,
depression and all negative thoughts.

Here then is our first Beatitude saying, 'Open your thought to the power of idea.’
The world may not yet accept it, but ideag selfoperative because they belong
to the dynamic realm of Mind, and we prove it every time we are truly poor in
spirit.
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For further study see:

S&H 88: g-14 S&H 264 312 S&H g23: g2—2
124: %13 266: 25,26 467: 2g—32
1510 47 268: 6—9 551: 24—28
262: 27—32 286: 12,18

The intellectual approach is now correct. The head is inclined aright, but what
about the heart? To ggwour mental assent when our heart is not in it can only lead
to trouble. So the second Beatitude follows up with purity of motive, of affections,
purpose, and so ah the tone of Spirit.

Second Beatitude: Spirit

Matthew5: 1. Blessed are they that nraufor they shall be comforted.

The human mind mourns when it has to separate itself from beliefs that have
been dear to it. This mourning doesn't mean that we have to suffer human loss in
order to achieve spiritual gain; that would be a cruel lavs. ieally a very lovely
precept, because it indicates that something unworthy has passed out of our ex
perience and our true self rejoices. All that happens is that as we choose more
spiritual values material values pass away. But if we are not willinglitaquish
material loves and purposes, Spirit is sooner or later going to separate us from
those things willynilly, for we are not allowed to hold onto unreality.

Blessed are they who are glad to detach themselves from material affections and
aims, fa if they are no longer allying themselves with that which is material they
are beginning to touch the comfort, the substance and the reality of Spirit. This is
not to say that if we cut off all that is normal and lovely in the human we thereby
gain the spitual. The old monk who whips himself to mortify the flesh does not
thereby lose his sense of flesh as substance. The Scientist who denounces human
love has a warped sense of Christian Science; he needs to understand that the best
human vitues aresymbds of Spirit, not counterfeits.With a symbol, we need
always to be aware of the reality which it represents, and we are not then bereft if
we lose its outward form?

In the second day of creation, Spirit separates the human concept from Truth
only becage at the same time it is uniting ourdenstanding to eternal harmony.

(See S & H 505:% 506:11) We sometimes put far too much emphasis on this
separating office of Spirit and forget that it is in order to unite us with the true.
"Willingness to becomas a little child and to leave the old for the new, renders
thought receptive of the advanced idea. Gladness to leave the false landmarks and
joy to see them disappead, this disposition helps to precipitate the ultimate
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harmony. The purification of senaad self is a proof of progress" (S & H 323:32).
What a clear sense of Spirit! Progress separates man from his false landmarks, and
spiritual achievements become our true milestones. As we have progressed in
Christian Science, many things have faded dubw human makep, most of

them quite unnoticed, and have been replaced by more divine qualities. That sort of
evolution is just as much a demonstration as the more obvious kind; whether we
learn it positively or negatively, Spirit is spiritualizing aanception of all things.

"When a false sense suffers, the true sense comes out, and the bridegroom
appears. We are then wedded to a purer, higher affection and ideal" (Mis 276:20).
The first Beatitude bade us be open to Mind and Mind's ideas. Nowdbedsone
Is the comforting realization that Mind's ideas are real substance, and therefore we
can happily afford to give up what is unspiritual. The things which we used to
think we loved or needed so much slip away or evolve to higher forms.

Spirit aks not merely, 'Do you want the spiritual?' but ‘Do you really love the
spiritual?" When we do, the spiritual will take hold of us and propel us gently
through the maze of human experience, so that we come clean through the baptism.
Let us then rejoice raer than mourn, and willingly wean ourselves from
materiality. Mrs. Eddy says, "Marvels, calamities, and sin will much more abound
as truth urges upon mortals its resisted claims” (S & H 223:28). So why resist? We
learn here that Spirit is man's real natand his true values, his substance and his
understanding. The nature of Spirit, through its function as a firmament, is forever
separating from man the worthless mortal concept. So let us be glad mourners. Let
Spirit baptize and cleanse us of the negatimd unpleasant thoughts, and then we
shan't have a sense of loss; at the same time, "all of good the past hath had remains
to make our own time glad" (C.S. Hymnal No 238).

Why should we look back? Good is ever present, and evil has no history or
continuity save what we give it. Lot's wife looked back and she became a pillar of
salt: she looked back at past events without translating them; holding onto the
material sense of yestly petrified her progress. The Scripture says, "God
requireth that whicls past” (Eccl 3:15). The good in the past has to be lifted out of
personal events and seen for what it is as spiritual ideas, and then it is always
present. God also requires that we try to discern the truth about our bad
experiencesd for God can onljknow them in their redeemed aspect, and then
they no longer haunt us. Truth has no record of error. For all of us, things have
happened in the past which we deplore, but remorse or holding onto hurts impedes
our growth, so the past must be treated andedday Spirit in the now. Let us be
grateful for the spiritual fact we have learned through every experience and resolve
to live in the present, for the comfort of Spirit is that material loss is translated into
spiritual gain.
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"If the disciple is advanig spiritually, he is striving to enter in. He constantly
turns away from material sense, and looks towards the imperishable things of
Spirit" (S & H 21:9). The strength and purity of Spirit impels us to want to align
ourselves with the one fact, to resdoalways to the one attraction. Behind this
apparently human effort is the law of Spirit: there is only one reality, and this
reality can be understood and demonstrated. It is theoretically possible to learn
everything in mathematics without ever makingnetake, although in practice
perhaps no one ever does. And it is just the same in Sci@ndeis possible to
learn through Science rather than through suffering, and more certainly so today
than ever before, for we have begun to touch the divine sysfe@hristian
Science. Even when we appear to be learning through the suffering way, the
comfort of Spirit is still at work, leaving a residue of blessing. The lessons learned
the long way round can sometimes be the best.

"Emerge gently from matter intSpirit. Think not to thwart the spiritual ultimate
of all things, but come naturally into Spirit through better health and morals and as
the result of spiritual growth" (S & H 485:14). Spirit is natural, gentle and orderly,
and we cannot shaedircuit thedivine processes. We cannot hasten our new birth
by missing out some of the steps, nor can it be retarded in reality.

That which comforts is the Comforter or the Holy Ghost, which is defined as
"Divine Science; the development of eternal Life, Trutig &dove" (S&H 588).

The Comforter is thus allied with the idea of development, and appears in the form
of our perpetual spiritual birth going on hourly. Development, in Christian Science,
means unfoldment of what already is, not accretion or acquisitidmeitnuman,

nor improvement of a mortal.

"As God is substance and man is the divine image and likeness, man should wish
for, and in reality has, only the substance of good, the substance of Spirit, not
matter" (S & H 301:17). Often we wish for, or mouwafter, things we think we
haven't got. Yet we always do have, by reflection, the spiritual fact and actuality of
the blessing we are looking for humanly. | remember a young woman being healed
of consumption through this truth. She felt deprived and erupdywas consumed
by mourning and wishing for what she thought she lacked. Yet man "in reality has"
all the substance of real affection, real companionship, real worth, and as we saw
this truth it not only restored the salled lost substance of the physgg but
brought her satisfying human love and friendship too.
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Finally here are a few references for this second Beatitude:

Isa 61: 1-3 John 14: 16-1826 S &H 264: 20,21
Jer 15 17—19 16: 7,13 265: 23—30
Matt  9: 16,17 S&H 66: 6-16 266: 6-15
Mark 10: 28-30 263 323 480: 1-5

Third Beatitude: Soul
Matthew5: 5. Blessed are the meek: for they shall inherit the earth.

Meekness, of course, can mdaeing a doormat, where we let everybody trample
on us, but that isn't true meekness so much as inverted egotism. True meekness is
where spiritual sense is big enough to see that this corporeal selfhood isn't me, but
that my identity is to be identifiedith the incorporeal and divine. Without this
meekness of Soul, what do we inherit? We inherit a mortal nature, a physique, a lot
of hereditary beliefs, an isolated self and, eventually, a little box and six feet of
earth. That is not much of an inheritantteough it is all that the body can achieve.

But the touch of Soul, which is the counterfact of the corporeal body, is the
meekness of spiritual sense which identifies man with the genericdidet
identifies one withman,nota man.

Metaphysics@ Saul-sense@ resolves things into thoughts, and exchanges the
objects of sense for the ideas of Soul, and here it is exchanging the individual
objects of sense for the generic idea. We shall inherit the compound idea of God.
In the third day "God called thdry land Earth," and earth there is type and symbol
of our Godgathered identity. We may want a healthy body or a new house or some
other object of sense, and it usually can be achieved on a material or mental basis.
But through spiritual sense, throudtetmeekness afot specifying and outlining
in a human way, the resources and capacities of Soul open out grand new views on
what body actually is. Mrs. Eddy is reported to have said that man has not got a
body of his own, but that God has a body, andithiatbody is man.

Through our studies we learn that Soul deals with body; Soul changes the
concept of it from physique to identity. It is a Hieng process of translation. That
IS meekness. Meekness starts by our wanting to be dissociated from the
corporeality, neither proud nor ashamed of it, neither identified with it nor prisoner
to it. And then Soul translates our old concept into the-gailered embodiment
of divine ideas, qualities and characteristics which is the only true body or identity
of man.

Let us pause for a moment on this term identity and think how it arises. In the
third day of creation the waters (the constituent elements) are gathered together
and the dry land or identity appears. Then this dry land called earth brings forth
grass, the herb yielding seed and the fruit tree yielding fruit whose seed is in itself.
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The grass is the symbol of Life springing up, the herb yielding seed is the symbol
of the divine spark of Truth, and the fruit whose seed is within itself is the symbol
of Love. Through the first three days of creation our identity is beginning to
appear. But what does identity mean? It meansss@ifeness. One cannot be self
same all by oneself: one has to be-saline as something. The idea has to be self
same as its Rrciple. What is our Principle? It is Life, Truth, and Love. Therefore
our identification with Principle enables us to bring forth the quality of Life (the
grass), of Truth (the seed), and of Love (the seed within itself). Identity, then, is
not the propay of the idea, is not in the thing formed. (See&&SH 70:129)
Identity is its esse,its intrinsic being or divine nature which is found in its
Principle and in the expressing of its Principle.

The identity of a hundredatt electric light bulb is notn the name or the
appearance but is in its ability to produce that amount of light. A similar bulb that
delivers only a dim glow is not a hundregtt lamp no matter what is printed on
it. Identity is the capacity to reprodutiee nature of the principl&imilarly with
man s divine identity: he is God s man only because he reproduces from within
himself the nature of his divine Principle. The Beatitude is therefore saying,
'‘Blessed are they who are meek enoéigbr big enougl® to identify themselves
not with the coporeality but with God;' for in that way they inherit the workings of
Principle in evefexpanding ways as Life, Truth, and Love. This surely explains
why in so many references meekness' is coupled with might.' (8edH30:32;
445:13; Mis 8:21; 372:31; My 163:4; 194.15)

This liberating action of Soul unselfs the mortal self. It releases us from the sense
of being bottled up in a body; man is not identified with physical functions; he is
that which is incorporeal. Often in the practicee®ees that Soul and meekness
handle those conditions where a human being seems to be stuffed up with a cold or
with selfpity or selfimportance, or some such story. Soul unselfs, because it is not
in anything. It is the belief that we are in a persor@lybthat gets us congested.
The corporeal self is the focus of fear, sensitivity and egotism, and consequently
gets too full of itself. Now, Soul declares that we don't live in a body but are the
spiritual idea, and therefore cannot become stuffed uph&rereach the freedom,
the infinite capacities and capabilities of man.

Through this tone of the 'meek’ we are led quite naturally to all those references
to 'self," where Soul translates the self concept through three degrees. First it shows
how selflove is opaque and sefyjgrandizement unreal; then there is the
intermediate phase of the human self being evangelized througites&f and so
on; finally we understand that our selfhood actually derives from the spotless
selfhood of God and we discovspiritual selfawareness and selbmpleteness.

(See Un 6:9€) Sense and self are synonymous, while Soul is expansive, freedom
giving, so that the ' I' goes to the Father, and we are identified with the universal
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self, or Soul, (though always in an indiual way); then we inherit infinitely more
than we could have or be on a personal or material basis.

What is it that we inherit? We perceive a glimpse of it when we have had a
Christian Science healing, and discover thatlwalth or welbeing is of gite a
different order from corporeal, personal harmony. It is as though we are plugged in
to the mains and no longer run on our own battery power. Our identity, our
capacities etc., are transcended when we no longer own our selves or our
properties. Ourdentity in Soul is God's own image of Himself, and this is what we
inherit.

An illustration of this Beatitude is seen in this story: there was a poetry club
where they used to meet together to read great poetry, or to read their own little
verses, andree man wrote a short prose account of his éfea grim picture full
of ugliness of every sor§ and when he had read it quite dispassionately he held
out the paper at arm's length, put a lighted match to it and burned it. Then he
produced a little papeand read a single versé, a thing of real spiritual
sentiment; after he had read it he said, "That is me!" Blessed are they whose
spiritual sense can say, 'Thank God, the corporeal self and all that goes with it is
not me; what | am is the idea of Soutigh inherits all things true.'

This is what gives us the freedom of Soul, the calm, the joy, the bliss, the
contentment and balance of Soul: that which has no sin, no penalty, no suffering.
That which! In the question and answer "What is man?" in thapter
"Recapitulation,'Mrs. Eddy defines him three times as 'that whigh,'that which
has not a single quality underived from Deity" and so on. He is not a ‘he who.' That
would have left the corporeal man unrebuked, and unable to reproduce the divine
seed within itself. So we leave this Beatitude with, Blessed are those who are
humble enough to renounce their corporeal identity, for that unveils their true
heritaged the earth or the generic idea of God.

For further study see:

Gen 1! 11,12 S&H 242: 1520 S&H 568: 3032
John 5 19 260: 24~30 Mis 1! 15-19

14: 10 261: 21—30 g356: 22—29
ICor g:19 508: 26—1

Fourth Beatitude: Principle
Matthew5: 6. Blessed are they which do hunger and thirst after righteousness:
for theyshall be filled.
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We might feel that we have been made hungry and thirsty through being emptied
of the pride of knowledge, material values, and corpordilose. This is true; but
we have equally been 'filled" with the kingdom of Mind, the comfort of Spirit, and
the inheritance of Soul. Through our experience, have we unknowingly discovered
the key? What we were hungering for, all along, was not mateiiajsthbout
righteousness® the harmonious workings of divine Principle. In terms of the
fourth day we have allowed Principle to be the grelaat, andnow "in thy light
shall we see light" (Ps 36:9).

We should remind ourselves that these spiritugpsidon't take place in a time
sequence, any more than the number four comes later in time than three. They are
all happening simultaneously. We spread them out as first, second, third, for the
purpose of uderstanding. God is at once Mind, and Spirig &oul, and Principle,
and Life, and Truth, and Love.

What do we mean by righteousness? It can be said that it is right consciousness
o0 for metaphysicians love to make a play upon words. That is partly true, but if it
exists merely in consciousness ahmksn't overflow in action it cannot truly be
called righteousness. Properly, it is right knowsngd right acting, a matter of
being Principled in thought and in deed. The New Testament conception of the
word is that man shares in the righteousness of &whthat it is not personal
rectitude.

The measure in which we can be ' filled' depends on the room we have made for
what is to come. If we are really hungry and thirsty we have cleared out much
human will and personal contriving. Principle requirkattwe be really whole
hearted, that we earnestly want Principle to operate in its own way, and that we are
not reserving some outline of what we think should work out. Principle deals with
human will, which in this context is related to seffhteousnesswWith Principle
the great question always is not 'Who's right?' but 'What's right?' The little who'
went out with Soul, where we saw through meekness that man is ' that which' and
not 'he who.' In reality the only man we can kn@w,or express) is the Gal-
idea, and therein is salvation in personal relationships. It takes away any sense of
either trying to dominate or of being victimized.

In human experience it often seems as though might is right, but that is only
because the world is ignorant thathtigs might. As we hunger and thirst to be at
one with this dynamic law of Principlé, that right is divine powerd all sorts
of restrictive laws, and our own doubts and fears as well, tumble down like the
walls of Jericho. | know an instance of a womano had had a vergisturbed
home life, for which she appeared to be without blame except that she had allowed
her husband to get away with egotism and selfishness for too long. When things
came to a head, from fear of losing what was left she aband@ngubsition of
right and started to bow down to domination; she allowed his might to be right, got
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herself put on the wrong foot and very nearly lost her home as well as her
marriage. But when she came to herself and saw that one cannot compromise
Principle, she went home with this new found courdgdier manhood as well as

her womanhood. Basing her rights on Principle, she was less intimidated by
iniquity; she found a new strength she never knew she had, and was no longer
working defensively. The whole fade of opposition and deceit began to crumble
away. The situation in that home became very different, and happier than for
twenty years. We so easily let thppearance of might take the power from our
hands, whereas if we let Principle govern all in harynae "shall be filled."

So spiritual power is the Third Degree term we have leerspiritual power, not
personal. | remember when | started in the practice | went about it with a great
sense of personal responsibility, and soon had a lot of the obdithe people |
was trying to help; | had made them real, of course, and wasn't letting Principle get
a look in.

"Honesty is spiritual power" (S & H 453:16). To be honest by Principle is
twofold: it means abiding by the divine One, whose right is might it also
demands that we be honest with ourselves in the earlier footsteps. Is it to be Mind
or personal intelligence? Is it to be Spirit or personal values? Is it to be Soul or frail
personal selfhood? As we square up honestly to these demandgl®operates
for us as spiritual power, and we are ‘filled." Merely to want things to work out is
not enough: we have to throw ourselves utterly into accord with the divine facts
and be heanivhole about them, tknowthat the divine Principle governs ati
equity. "Your influence for good depends upon the weight you throw into the right
scale. The good you do and embody gives you the only power obtainable” (S & H
192:21).

One of the greatest facts in Science is that Principle i©pelative. We siply
have to acknowledge Principle be Principle by getting ourselves out of the way,
and then its eternal sedikpression flows for us as power, as right, as might and
demonstration.This is the sense of the fourth Beatitude.

For further study see:

Deut 4: 29-31 S&H wvii: 274 S&H 25 16—21
Ezek  g3: 12-20 g 711 g1: 58
Mal g 10 11: 21—25 %90: 7—9
John 50 17,30 17: 1-3 Mis  116: 25-3

215 10—-18

Fifth Beatitude: Life
Matthew5: 7. Blessed are the merciful: for they shall obtain mercy.

44



The way this Beatitude is constructed is unique. It has the same word on either
side of the ratio mark. All the others start from the point of a want, whicleis th
met. The poor in spirit, the mourner, the meek, the hungerers and thirsters gain
their resulting reward, but this one is stated the other way round. Let them start by
being merciful, and they shall obtain mercy. The human mind might ask, ' How can
| be merciful unless | first obtain it?' But Life bids us be overflowing with it first,
and in that measure we have it. Let's see how this arises.

Through hungering for impersonal righteousness our experience is now seen to
be filled with the workings of Ggdcand we recognize that we are the mdiitgd;
our life is found to be the living expression of the divine Principle. It now begins to
overflow in all directions. Through Mind, Spirit and Soul we were discovering
what our Principle is, and now sudderthgte is a change of direction and we seem
to go outwards from it, to live a new sense of Life. In the measure that we let
mercy express itself through us, or as us, we have it; that is why the Beatitude is
worded this way round. "Freely ye have receiveeklly give" (Matt 10:8).

Life demonstrates life; Life supports life; Life is kenhancing. Always the
power is from above. Life is the method through which Principle operates. Here in
the fifth stage, as in the fifth day, the firmament is open anek tiseno barrier
between things heavenly and things earthly.

There is an axiom here that sounds like a paradox: the moment we start to use the
thing we haven't got, we've got it. As we utilize the quality we feared we lacked,
we have it! We can't possesr absorb life or joy or anything else, but we can
express it, and the measure of expressing is the measure in which we have or
obtain' it. So the secret of this fifth Beatitude is that Life is not a possession but is
expression. Expressing is life. Fmistance, if you want a good friend, be a good
friend. We call people who exhibit unusual vitality 'live wirés,'that is, they are
carrying the current. So if we want to possess' life, let's be Life wires, let us be the
flow of the things of God and prewe the circuit, for ware the irdividualization
of the newness and progressiveness of Life. Life is the term we use for springing
forth from Principle. It can't be stopped or withheld.

"They shall obtain'd every mortal wants tget.'l want'is thesignaturetune of
mortality. No wonder that the Buddha taught that the root of all evil is desire! And
no wonder that the Psalmist declares, "The Lord is my shepherd; | shall not want."
We should never be fooled intbinking that if only we could obtainanething,
we'd have it. We 'have' all good anyway, and the best way to bring it into
expression is to be the flow of it. In Life we start not from emptiness but from
fullness Getting is a cumulative sense of life which builds up and keeps us mortal.
But life is not only laying off mortality, it is also giving free expression to what we
are. Can we wear out an idea? We can't exhaust the twelve times table; in fact, the
more we use it the more readily available it becomes. And so it is with Life: the
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more welive it, the more we understand of it. There is surely no Beatitude more
important than this one. It is said that Mrs. Eddy once healed a man of liver com
plaint when she said to him, "God is your life and you are the liver" (Coll 111).
Liver complaint mght be the result of trying to pack too much into our experience
through wanting life to come to us, inwards; or it could be the fear of being
influenced harmfully from outside. But living it in an outwagding way gives the
healthy sense of life as Lifadividualized.

The old Government poster, 'Export or die!" reflects this fifth Beatitude. Life
says, 'Express the Life that is God, or you're not living. ' | remember helping a
young mother of a little family, who was a keen student of Science ancelg lo
character. For no physical reason she had become obsessed with the fear that she
was going to die, and the thing that worried her, naturally, was what would happen
to the children. As she talked it became obvious that her little family was both the
centre and the circumference of her thought, and as soon as we saw that love must
be exported, that the quality of mercy must be expressed iregpanding circles,
all the tension and fear vanished. 'As the sun shines, | love!'

We sometimes say in Sciem that man is the channel for God, but this is not a
very good analogy. It seems much truer in metaphysics to say that man is not the
channel but the flow. Then we don't make the flow of God's activity conditional
upon the human. At a Summer School somary ago | had been speaking on this
topic, and a woman who for the first three mornings had been half carried up the
stairs by her husband, left her chair at the end of the third morning and trotted
down stairs and had got as far as the street beforeealeed what had happened
to her. She came running back up the stairs and told me about it. | hadn't known,
but she was supposed to have had an arthritic condition for years, and this fact that
man is the flow rather than the chanielthat he is the expssing of it rather than
a creature that can get hold of &, released that sense of frozen activity.
Releasing the tensions in consciousness sets the body free. So, blessed are the
merciful: be an overflower, a ber.

Just what do we mean by thistemercy? One of the leading characteristics of
Life is that it is the great Giver. "I am come that they might have life, and that they
might have it more abundantly" (John 10:10). Our word here from the Third
Degree is love, and the essence of love isitlaivays loves to give. The greatest
gift we can give is not an object but an attitude. Mercy is loving to give to
everyone his true individuality; gladly laying down the false sense eésmfence
called a mortal and restoring to man his rich, frebviduality as the living idea of
the living God. Is there a richer gift we could give our neighbour than the
conviction that man's life is God, that he is not a little liver on his own, limited on
every hand?
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In Matthew9:13Jesus is answering a chigin about his forgiving sin, and he
guotes to them from Zechariah, "But go ye and learn what that meaneth, | will have
mercy, and not sacrifice." Sacrifice here could be character assassination, or
wiping someone out of one s mind without a healing thaubbtthink of man as
mortal is the equivalent of murder.

Jesus' great love was that he not only lifted up the divine sense of Life for
himself and for man, but that he also freely laid down the mortal concept. "I, if | be
lifted up from the earth, wildraw all men unto me" (John 12:32). "Greater love
hath no man than this, that a man lay down his life for his friends" (John 15:13).
"Therefore doth my Father love me, because | lay down my life, that | might take it
again. No man taketh it from me, buay it down of myself' (John 10:17). Was
a voluntarily relinquished experience and voluntarily taken on again. To be lifted
up must have its correlative of laying down the mortal, and the laying down of the
mortal must ensue from being lifted up. Thised not destroy or abolish the
human; it liberates it and makes it more transparent. The work must be done both
for ourselves and for all mankind, and as we do it Life flows for us because the
very process is Life mercifully at work.

For further study see
Matt 10: 8 S&H 259: €L1 Mis 67: 713
| John3: 1,1517 454 17-21 338: 25

Sixth Beatitude: Truth
Matthew5: 8. Blessed are the pure in heart: for they shall see God.

Blessed are the pure in consciousness, for in seeing man truly, they are seeing
Godin action. This is the New Testament equivalent of the sixth day of creation,
the tone of Truth, where we read that God made man in His own image and
likeness.

The trouble with definitions is that they may limit the sense. For instance, we all
say thatman is the expression of God; but it may be even truer to say that the
expression of God is man. If we start our definitions with man is ..." the tendency of
the human mind is to become interested on a personal basis, and then everything is
misconstrued'Man is spiritual' can only mean that the spiritual is man. However,
the spiritual is manifested in some measure through a whole lot of things that don't
look like man at all. A wise law, the beautiful universe, a piece of great music,
civilization itself,d all these afford a glimpse of the spiritual, and therefore they
are man, man as the name for all that reveals God. So our Beatitude here signifies,
Blessed are they whose consciousness is spiritual and impersonal enough to see
that everything, discerndclly, is God s manifestation.
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In one sense there is no such thing as man. Man is really a word we use for
convenience to describe Gadexpression. Man is manifestation. Confusingly, we
use the same word to describe the mortal misconception, jugt ase the word
cleave' in two opposite senses. The term man is properly employed only for what
reflects God. The mortal is simply the misconception, while the human is the
transitional stage through which we pass as the mortal disappears and the divine
man appears. It is therefore not so confusing, after all, that we have the same term
both for what he is and for what he is not, when we realize that there never were
two kinds of man.

" Philip saith unto him, Lord, shew us the Father, and it sufficetdesis saith
unto him, Have | been so long time with you, and yet hast thou not known me,
Philip? he that hath seen me hath seen the Father; and how sayest thou then, Shew
us the Father? Believest thou not that | am in the Father, and the Father ireme? th
words that | speak unto you | speak not of myself: but the Father that dwelleth in
me, he doeth the works" (John 14:@). Naturally it does not imply that the
personal Jesus was God, but rather that he was a wipdog for God s nature,
gualities, andworkings. The 'me' that Jesus was speaking about here was the
Christactivity he expressed, the sixtlayman he manifested. Without that trans
parency, we have no more reason to say that man is God's image than a corpse is.

Let me give you an illustran for this reference. | know anstance of a man
who was working for a short while in a factory, and the woman on the machine
next to his had had her husband brought home to die of stomach trouble. The
surgeons could do no more; they had taken outwsshrof his plumbing as they
could. She was standing at her work weeping silently. At the dneakthis man
went over to her and talked to her about man and Life, although she was too upset
to seem to listen at all. After a day or two it was reported hkathusband was
better; he stopped dying and started to improve, and eventually went back to his
job. The man who had spoken to the woman about her husband left that firm some
months later, and while saying goodbye to his friends this woman asked him what
he was going to do. He told her a little about this work and how we are trying to
show mankind that the Bible is an exact spiritual manual for being man in a new
way. She said, "You know, | knew there was something. Do you remember that
time when my husbal was dying and you said something about him? Well, it
wasn't you standing there: it was the Christ, in white, talking to me. " At that
instant of complete uselfconsciousness the human is momentarily a transparency
for Truth, and man is seen as God ati@n. People should be seeing these things
in us, and they certainly will, more and more, if we are faithful.
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Individual, Collective, Universal

Individual man, generic man or the compound idea, and universal man. Taking
them at a frankly material vel, they seem to refer respectively to an individual
person, lots of people, all men. But no Christian Scientist will be content to draw
spiritual conclusions from material premises. It is essential that these
classifications be understood in Sciencepider that they can be redeemed and
humanity saved. Mortal mind has stolen the terms and given them all an entirely
false connotation. For instance, many students react to the term collective as
though it is a demon scheme to destroy individuality anddéme yet when
translated from its mortal usage and restored to its divine sense it indicates nothing
more sinister than that all humanity belongs to God as the fingers belong to the
hand. It is just as false to imagine that the collective can only mearesgénce in
a mass as to think that the term individual means personalism. Individuality that is
based on personal separateness tends to be selfish and irresponsible, whereas when
we understand that the term really means our inseparability from Prin@gdiedv
that it involves being undivided from all other ideas of Principle.

The categories of our true being are derived from Life, Truth, and Love. Life is
seen in individuality, Truth in the generic or goound idea, and Love in the
universal.As we eason out from this, divine basis and not from mortal pera@ns
find that each of God 's. ideas is a specific and unique individualization of the one
Life. Each one is therefore indivisible from all other expressions of Life. Sunshine
consists of myriadsef individual rays, which are quite inseparable. The cldsey
are to their source, the cler they are to each other. This quality of inseparability
reveals the generic wholeness of Truth, and is the compound idea. The whole is not
a madeup collectionof parts: the whole is the unit, and each 'part' reflects the
nature of the whole. Man collectively, as well as individually, is the son of God.
(See Mis 164:229) Similarly, the third category, universal, is not an expansion of
the other two. It is notwven a category beyond them but is the realization of their
interelationship. The word comes from "uni + vertere,” to turn into one.
Everything is turned back to God. In this divine universality, the individual and the
collective are not in conflict butomplement and enhance each other. The
independence, initiative, resmhility and freedom of true individuality is not
under threat but is found enlarged and secure when it is realized that it 4is inter
dependent with the whole. This wholeness is the ¢aliective. Truth s collective
fosters Life's individuality, andiice versawithin Love's universality. (See John
W. Doorly, Oxford Summer School 194%l I: 7, 90; Vol II: 12, 39, 133)

The sixth Beatitude affirms that "God is seen only in the sgiritiniverse and
spiritual man, as the sun is seen in the ray of light which goes out from it. God is
revealed only in that which reflects Life, Truth, Lo, yea, which manifests
God's attributes and power" (S & H 300:29). It is clear from this refetbat&od
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IS not seen in a mortal, but in that which reflects God's béingure humanity,
friendship, home, the interchange of love, for example. (See Mis 126)18re

we pure enough in heart to discern that these transparent experiences are the true
man, for they are the incarnation of God? Let us love to see that oubaerghk

not some human expressing a quality of God, but rather that the individualized
expression of God is our neighbour. We can't make a mortal man into the idea of
God, but we ca let the idea of God be our man. This outlook reverses our usual
human way of looking, and it exactly expresses this Beatitude.

‘Man' is what we know about Truth. "We know no more of man as the true
divine image and likeness, than we know of God" ($1&58:16). So the sixth
Beatitude leaves us with that purified consciousness which has been sufficiently
cleansed of error to be a transparency for Truth.

For further study see:

Mark 16: 9 IJohn 4: 20,21 S&H 531: 10-13
John 12: 4445 S&H 295 16-24 - Mis 51: 22—28
20: 11-16 470: 23,24

Seventh Beatitude: Love

Matthew5: 9. Blessed are the peacemakers:tfay shall be called the children
of God.

The operative word is peaceakers.In human experience we don't find peace
readymade; we have to work for it. As Jeremiah says, "They have healed also the
hurt of the daughter of my people slightly, sayinga&e, peace; when there is no
peace" (6:14). To material sense, wrong seems too often on the throne, and we
have to make our peace with the divine by putting down the belief in the power of
the enemyd until finally we understand that in Science there nevas an enemy.

Our relative sense of peacemakers, as for example in pedeeecmes or in the
ideal that launched the United Nations, does stem originally from the unity that
underlies this Beatitude. But somewhere along the line the human mimggtias
back to front, and tries to bring about healing by reconciling opposing parties. If
we start from an actual split, we shall never arrive at Love's unity by patching up
quarrels. Wemustbegin with the fact that in Science man never broke away from
God and therefore has never fallen out with his brother man. Divine Love cannot
unify by bringing hostile elements into unity; but by working from Love's perfect
plan, we realize that the universe has always been one infinite harmony of
diversification yewithout division.

The primal division is the serpent's lie that God and God's idea could ever be
separated; all the familiar conflicts, from wars down to personal arguments, are
merely derivatives. What makes peace in the relative instances is that@absol
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unity, 8 God and man one in quality. It is "One infinite God, good, [that] unifies
men and nations; constitutes the brotherhood of man; ends wars" (S & H 340:23).
That is to say, it is the forever unity of "God" and "go@d"the divine and the
humand that precludes warfare. This is what Paul means when he writes of Christ
Jesus that "... he is our peace, who hath made both one, and hath broken down the
middle wall of partition between us; . . . for to make in himself of twain one new
man, so making pea ..." (See Eph 2:122)

"For victory over a single sin, we give thanks and magnify the Lord of Hosts.
What shall we say of the mighty conquest over all sin? A louder song, sweeter than
has ever before reached high heaven, now rises clearer andtaehesgreat heart
of Christ; for the accuser is not there, and Love sends forth her primal and
everlasting strain" (S & H 568:24). It is not that the accuser is destroyed or
overcome, but that it wasever therein the heaven of Truth and Love, and
therebre can be proved not to be on earth, heaven's reflection. This is what we
discover ultimately as we learn that Love is ever present and is the home we never
left. Peace is not what comes when warfare ceases; it is what makes the warfare
cease. It is theansciousness that "to infinite, evaresent Love, all is Love" (S &

H 567:7).

What is the accuser? It is the belief that we are guilty of the crime of being
mortals; it is that which suggests in a thousantediht ways that man and God
are separat@and consequently that idea is hostile to idea. Human beings constantly
accuse one another because the accuser persuades them they are divided from each
other by dislike and misunderstanding. Yet the separation between individuals only
reflects the accugan that we are all separated from our divine origin. There can
be no real recanliation in the human unless the divine unity is discerned intact.
This is the 'warfare' of Christian Science, to heal the rifts at the specific level by
working from unbroke unity at the generic level. "The warfare with one's self is
grand" (Mis 118:25).

We do not accomplish much by trying to avoid the conflict. Let us not feel
ashamed if we have to work out some of our-Wark through what seems like
affliction. The eror is not nothing until it is disproved in practice. Times of trial
are learningtimes, provingtimes, and they can bless us greatly if we're grateful for
the lesson. (See Mis 1022) The only real substance of the experience is what we
learn about Godhrough it. In the last analysis, all there is to the situation is God.
Of course, we don't have to learn the hard way, nor is there anything intrinsically
good about an unpleasant event; the point is, let's not run away from situations but
go throughthe \alley and make it bless us as we go. Evil is reduced to its native
nothingness only by demonstration, not by theorizing.

Therefore, blessed are the peacemakers: for they shall be called the children of
Love. The two halves of this Beatitude run all tisgy through the others. We are
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all peacemakers when, through being poor in spirit, we cease trying to get our
answers from matter and so make our peace with the one Mind. When we have
seen through the falsity of material values and find spiritual substarmeereality,

we make our peace with Spirit. Then we give up ddproe upon sense and self,

and so make our peace with Soul. Next, when we tire of personal sense and are
hungry for the righteousness of the divine One, we make our peace with Principle.
Through the fifth one we dearly want to obtain the gift of mercy, and we make our
peace with Life by learning that it is to be mercifully expressed. In the sixth one,
through spiritualized consciousness, we begin to see man as God sees him and
thereby makeour peace with Truth. We have been peacemakers every one of the
six days, and now the seventh is the day of rest.

Likewise in the second half, "For they shall be called the children of God" also
runs right through: the child of Mind enters the kingdofrheaven; the child of
Spirit is comforted by Spirit; the child of Soul inherits the eadththe promised
land of spiritual understanding; the child of Principle is filled with the divine
operation; the child of Life obtains infinite mercy; the childTotith sees God
everywhere; the child of Love knows that he's always in the divine presence.

Writing of Joshua and his troops before the walls of Jericho, Mrs. Eddy says,
"They went seven times around these walls, the seven times corresponding to the
seven days of creation: the six days are to find out the nothingness of matter; the
seventh is the day of rest, when it is found that evil is naught and good is all" (Mis
279:16). If our work has been done faithfully, not only have we made peace by
resolvingthe mistake, but we have kept our peace with God. To be a peacemaker is
truly to be a peackeeper: it is to preserve intact that pristine state where man is
the image of Love and never was anything else. But this is a large statement, so the
Word breaksit down into steps and allows us to discover its truth through un
derstanding and demonstration, "here a little, and there a little" (Isa 28:10).

A wonderful picture of our six days' work is, "Jesus stormed sin in its citadels
and kept peace with God'M(s 211:27). We don't become peacemakers by
avoiding crossing swords with evil or by denying the problem. Denial may be all
right as one part of the work, but it is not positive enough to win the day. Jesus
destroyed sin at its roots by working out frone thliness of God, and we do
exactly the same through the process of handling animal magnetism which Mrs.
Eddy taught us. If we will daily take what we know about the allness of God
through His seven synonymous terms and with them handle the seven majer cla
of evil, we shall have foemed ourselves for the day. Then, when the inevitable
challenges and fears come up, we shall meet them with assurance. There is no
other way of having peace than by keeping peace with God. We cannot have
harmony in error, or for long in matter.
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If we love to do this work, we have this benediction of Love without having to
pay a bitter price. The hideous price that talsrpay because of fear, ignorance or
willfulness before they learn to let God be Afl-alll The histay of the world is
covered with the bloog@rice that men pay for believing they are mortals and
therefore divided from one another, and for not knowing how to handle evil before
it handles them. Mrs. Eddy finishes her beautiful poem, "The New Centurfp" wit
the line, "Right reigns,and blood was not its price" (Po 22:21). By being
peacemakers we are honest to God, honest with ourselves, and consistent within
ourselves, so that we love to comply with the conditions of these Beatitudes more
than anything elsm all the world.

For further study see:

S&H 248:34 S&H 476: 1132 Mis 216: 36
254:6-8 519:7-16

290: 19,2(689:8-11

Summary of the Word

That takes us to the end of the Word section of the Sermon, but let us never
imagine that we have 'done' theoWil, as is sometimes said. It continually acquires
a higher significance. When thought moves from the Word, through the Christ and
Christianity to Science, we can no more dispense with the first three aspects of
being than we could ride a oiegged horsdit is true that we do progress beyond
a purely approach' sense of the Word, but we must not forget that the textbook
defines the four sides of our city agual. (See S & H 574:23) They are not
arranged in a hierarchy, any more than are addition, subtraotultiplication and
division in arithmetic.

Curiously, it is the very discovery of the Science and system of Christian Science
that seems to have made it easier for the student apparently to grasp the letter
without necessarily gaining the spirithch to be able to talk about it quite
impressively. As many of us know, it is all too easy for the unillumined human
mind to think that if it has grasped the idea mentally it has understood it spiritually.
However, it is not really true that one can have litter without the spirit, for
what is gained is not the letter but words. As the poet T. S. Eliot says, "We have
learnt many words but lost the Word. " In Science, the letter is not mere words but
is the spirit s own articulation of itself, elucidatirg spiritual meaning.

The Word is, in essence, God revealing Himself asrAdll. In the Sermon text
we have seen the human response to this fact. It has been for us the unfolding of
the seven steps of ascending consciousness; it has also beeroghesgive
disappearing of the unillumined human mind. As each synonym reveals its
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message and our thought accepts it, one of the major errors ofdetieé of the
seven deadly sind begins to dissolve.

" Moreover the light of the moon shall be as tlght of the sun [the quality of
man shall be the same as that of God], and the light of the sun shall be sevenfold,
as the light of seven days, in the day that the Lord bindeth up the breach of his
people, and healeth the stroke of their wound" (Is2&0That binding up of the
breach is healing the belief that man was ever severed from the sevenfold nature of
God, and when that is proved our-existence with Love is sedvident and we
can rejoice in the demonstration that we are the children of Gld. is the
Beatitude experience; they really aredigtudes.

There is an analogy from everyday life which aptly illustrates the footsteps of the
Word. Imagine yourself sitting down to do agayv puzzle. The first act is to tip all
the pieces outmio the tabled equivalent to Mind saying, 'Let there be ideas.’
Next, you turn every piece up the right way, corresponding to Spirit separating the
inverted human concept from the true. Thirdly, you begin to tijeertain
colours or the edge piecesydagather them into groups, just as Soul does with
ideas. The fourth stage is to recognize that
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CHAPTER Il
The Christ (Matthew5: 10-48)

A Fresh Perspective

The text of the Sermon now changes tone, and in thiendequarter we
recognize the Christtitude. An important point here is that when we are working
in the Christ or Christianity or Science, we find that the attributes of the synonyms
are no longer those that were appropriate for the Word. Each order, though using
the same synonyms, preseatsglifferent aspect of them, requiring frestribtites
for their expression, just as we find our summer clothes unsuitable for the winter.
If we continued to use the terms wisdom, purity, spiritual understanding, and so on,
we should lose much of the powf having a fourfold calculus. Part of the purpose
of this work, is that we shall become more and more familiar with the
characteristics of each synonym, for when that tone is subjective to us we can
recognize it everywhere even whehas changed itdathes.

Sometimes this distinction is made apparent by using an entirely fresh attribute.
For example, Mind can be expressed in the Word by wisdom, in the Christ by
manifestation, in Christianity by the parent Mind and in Science by All. But we
could abo discern the four standpoints through the modifications of the same word.
For instance, health in the Word becomes healthy in the Christ, healing in
Christianity and wholeness in Science; or we might have reflects, reflection,
reflecting and reflex. Thigs a satisfactory analogy because it shows that the ‘four’
are but four aspects of the same thing.

Reference a moment ago to summer serves as a reminder that in the four seasons
we have an excellent illustration of the Word, the Christ, ChristiandySaence.

In springtime we have the newness of Life, the upspringing, developing sense of
the Word. The sumer corresponds to the Christ, the full flower of perfect
manhood. force won't solve the problem, for there is a principle to be obeyed.
Fifthly, obeying the principle spontaneously becomes the method, and the picture
springs to life. In the sixth step the last pieces go in, everything is in its right place
and properly related, and the image is complete and whole. The six days' work is
done, and yoteel satisfied and rested. Idly, you turn up the lid of the box and you
discover that the perfect picture was there from the beginning, never cut up to be
reassembled. It is heartening to find that ordinary life reflects the divine way of
Life, and that he foosteps of problersolving are the same pattern as the
Beatitudes.

Another reference, which this time not only concludes the Word but also opens
the way to the Christ: "The human mind will sometime rise above all material and
physical sense, exchging it for spiritual perception, and exchanging human
concepts for the divine consciousness. Then man will recognize hisgyiGad
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dominion and being" (S & H 531:10). The last sentence steps over from the
seeking to the finding; now we cangegnize oupre-existent divine status.

With the seventh Beatitude we referred to the passage on S & H 588. ¥4
we continue with lines 30 to 5 it gives us a strong sense of the Christ, and is a
perfect reference for the caroyer here in the Sermon text:éliEabnegation, by
which we lay down all for Truth, or Christ, in our warfare against error, is a rule in
Christian Science. This rule clearly interprets God as divine Prindéplas Life
represented by the Father; as Truth, represented by the Son;gsé¢mesented
by the Mother. [Those four synonyms are the end of the Word sequence and are
also the beginning of the Christ.] Every mortal at some period, here or hereatfter,
must grapple with and overcome the mortal belief in a power opposed to God. " As
we shall see, this is the purpose of the Christ office, which is now mobilized to
show us that there is only the one power, and that this fact necessarily involves
confronting and resolving the belief in an opposite. We shall start out now anew
from Princple, which is Life, Truth, and Love; its message is made practical and
tangible through Soul; it must come to us as the only reality through Spirit, and it
must manifest itself to us as the-ptiwer of Mind.

Autumn is the season of fruits and harvést,and so is Christianity; while in
winter the outward manifestation returns to its mother, and the earth rests. This is
the tone of Science, in which Principle and its idea is one, and we see not the
effects so much as the sdiute relationships of beingsymbolized by the
candlestickd which even looks like a tree in wintertime.

The Different Offices of Science

In order to have a clear sense of the Christ, what it is and what it does, we should
remember that what Mrs. Eddy discovered was " Chrigtree," as she tells us at
the start of the chapter " Science, Theology, Medicine:" "In the year 1866, |
discovered the Christ Science or divine laws of Life, Truth, and Love, and named
my discovery Christian Science" (S & H 107:1). The greatest and mosterfal
fact in all the world is that the infinite has a Christ. Therefore the Science of this
infinite being cannot be a meresataction, but purposefully corrects its supposed
opposite called mortality. The textbook uses at least three aspects afeSten
cover this Christction of the infinite, namely, divine Sciencesalute Christian
Science, and Christian Science. Roughly we could call these three the unity of
divine being, the theory of divine being, and the practice of divine being. Divine
Sdence corresponds to the wholeness of Science where God and man are one,
absolute Christian Science to the aspect where the subject is understood in its
diverse categories and laws, and Christian Science to thkcamn of it.
(Mathematics, for examplas divided into pure and applied.) We could say that
divine Science is the One; absolute Christian Science is that One understood; and
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Christian Science is that One understood and proved where there seemed to be
two. It is all the same Science, functingiin different offices which are all equal

in value. As the textbook explains, "These synonymous terms [for Science] stand
for everything relating to God, the infinite, supreme, eternal Mind" (S & H
127:12). Because they are synonymous, we may not tHitkea as higher or

lower, as superior or inferior to each other.

Here is a very practical example of the one Science operating in different modes:
"Jesus of Nazareth was a natural and divine Scientist. He was so before the
material world saw him. He whantedated Abraham, and gave the world a new
date in the Christian era, was a Christian Scientist, who needed no discovery of the
Science of being in order to rebuke the evidence" (Ret 26:17). The Jesus who was
both a divine Scientist (in what lweas)anda Christian Scientist (in what tkd,

l.e. rebuked the material evidence) was the-saifie Jesus. This is the great
principle of synonymity. Our idealism must be capable of proving itself in terms of
the relative or we have a divided universe. If wegma that divine Science exists

at a higher altitude than Christian Science we are in danger of having similar
hierarchies and divisions in our personal relationships, because "our ideas of
divinity form our models of humanity” (Peo 14:10). Perhaps it @dnd safer and

truer to visualize these offices of Science as operating like concentric circles ever
radiating outwards from the same centre.

All these categories, then, refer to the one indivisible Science of the Christ. So it
Is not surprising that wvin we examine the great number of references to Christ in
the textbook we find that they fall broadly under three headihgte divine, the
absolute, and the relative. In the first group we have such statements as, "Christ is
Truth," "Christ is the idealruth," or, "Christ is the ideal of God."

In thesecondgroup are statements such as, "Christ is the true idea voicing good,
the divine message from God to men speaking to the human consciousness." Here
it is idea, not the ideal; the divine message akpg directly to human
consciousness, individually, without the medium of a priest or a teacher. For
instance, we often find that when we are helping someone the truth we have seen
communicates itself directly to his thought without a spoken or a wrnitenal.

This is because Truth has a Christ, and man is that which is-@Ghnded.

Then the third type of statement is the kind that traces the effect of this same
Christ upon illusion or error. The bdgtown exarple is in the "Glossary"
definition of Christ: "The divine manifestation of God, which comes to the flesh to
destroy incarnate error." This reference plainly links the absolute with the relative
and is therefore a statement of Christian Science. It is formed in two parts,
separated by that alnportant comma. What is its significance? If the comma
were not there, the definition might suggest that the Christ would be directly
concerned with the destruction of error; it would mean that God could have
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cognizance of evil. But of course Truth hasmore knowledge of error than light

has of darkness and yet it destroys it. So we read it with thisMaglfpause; our
primary concern is the divine manifestation of God, and then, qutandarily,
according to human consciousnédissomes to the flesB to the very point where
ignorance of Truth is apparently solidified as incarnate error. That is what matter is
0 the solidification of ignorance. Then because Truth is true in the realm of belief
as well as in the realm of Truth, it does its own wd¥kreplaces the erroneous
concept with Truth. The comma represents the link between the subjective and the
objective, between what is divinely true and its correlative at any given point in
human experience.

Again, those two parts of the "Glossary" defoit of Christ correspond
respectively to the "Scientific Translation of Immortal Mind" and the "Scientific
Translation of Mortal Mind" (S & H 115 116). The twofold translating function
of the Christ is that it first renders divinity understandable by danity, and
secondhat it enables humanity to understand its divinity and so be free of the error
of mortality.

The Christ, then, is the divine 'fromness." We could say that it is that which
comes from God to man, and in doing so it translates the arrarsapprehension
called mortality out of itself back into Truth. Here are a few references that give
the touch and attitude of the Christ, without using those passages that contain the
term itself, which can be found easily enough in the Concordances:

Isa 61: 1—4 S&H g50: 24—30 S&H 492: 3.4
S&H 112: 16—22 5561 g-16 Mis 22: 10—21
115 12— 116:10 463 520

The Christ Sequence

Let us look at the Christ sequence of the synonyms. The order runs Principle,
Life, Truth, Love, Soul, Spirit, Mind. That order comes from page 11Scténce
and Healthwhich is thesectionof the textbook dealing with divine malation. As
we observed, the textbook is so arranged that we meet this Christ order first, long
before we are finally given the Word order in answer to the question, "What is
God?" That is because the human consciousness needs to experience a process of
translation before it is able, on God's terms, to understand what God is.

Why does the order begin with Principle? The answer is that through the Word
we were striving for our abnement with the divine, and through the seeking of
Mind, the purifying ofSpirit and the identifying of Soul we came to understand
that the nature of our divine Principle is Life, Truth, and Love. The Christ takes up
what we discovered and now shows it to us from the other end. It starts with the
great fact thaPrinciple, the divine One, is forever expressing itself, impelling the
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expression of itself as its own ideal. This ideal is next specified in its threefold
nature as LifeTruth, and Love.Life is the eternality and continuity of the ideal,
inseparable from Principlélruth is the form and character of it, fully revealed
and exemplified.Love holds that ideal to be forever at the point of fulfilment,
perfection, consummation and achievement. This threefold essential nature
expresses God as Father, Son and Mother to HimBeé divine ideal is now
reduced bySoul and translated into idea, so being made wtdadable and
practical. InSpirit it is brought to birth in each man individually and diversely as
his true natureSpirit substantiates the Christ appearing as toke seality,
correcting the mistake. It does not tremubstantiate it into matter, as is supposed
by traditional Christian doctrine, for matter is now revealed not as another
substance but as the misconception of Spirit. And finkligd manifests this
divine declaration as the Mind of Christ to every creature, as the-all of
Mind, so that it is proved that "there is no life, truth, intelligence, nor substance in
matter. All is infinite Mind and its infinite manifestation, for God is-Altall" (S

& H 468:9), and every 'thing' is shown to be divine idea.

We could illustrate this Christ sequence through a bank account. Principle is
every man's banker, the manager and the custodian of his divine assets. What is
this capital? It is the substance afd, Truth, and Loved the bullion of divinity.

It is the neveffailing, limitless abundance of Life, the potency and positiveness of
Truth, and the fruition and perfection of Love; such is our infinite credit account,
which can never be overdrawn. Howtap this infinite source? As with a human
bank, it has a counter, and that counter is the point of exchange where the treasure
within becomes available without; what is there on paper becomes translated into
something tangible. Soul, then, translates fitbe theoretical to the priacal. Of

course we have to surrender something at this counter of Soul; just as in a
commercial bank we identity ourselves by handing over our signature, so here we
give up the belief that we are mdstalacking in spiritual bits. The divine credit is

ours only as we draw on it and exercise spiritual sense, and in exchange we touch
our true selfhood. Then Spirit is where we realize our as8etshe spiritual
becomes real to us and so can bless and feed us. Finally Mind stenifes
substance in terms of pow@r purchasing power; Mind manifests to us the great
fact that we have the Mind of Chridt the power of divine idea. You might say

that at the point of Mind we go out of the bank with a jingling pocketful of bright
ideas no counterfeits, no promissory notes, but the actual, veritable coinage of
Mind, where matter is no longer currency.

Christ translates the divine ideal to the point of ideags in heaven, so on earth.
Principle, Life, Truth, Loved the divine idegld translates itself through Soul, is
realized through Spirit and manifested through Mind as dynamic operative idea.
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Let us take a reference to the translating function of the Christ. " Divine Truth
must be known by its effects on the body as well masthee mind, before the
Science of being can be demonstrated. Hence its embodiment in the incarnate
Jesusg that life-link forming the connection through which the real reaches the
unreal, Soul rebukes sense, and Truth destroys error" (S & H 350:24). The
marginal heading is, "The divine IHenk. " Whatever could be a link through
which the real reaches the unreal? Truth cannot have contact with error. Herein lies
the virtue of this comma: the eixange can only happen in the mortally human
consciousnes®ivinity knows only divinity. The man Christ Jesus is the-life.

Jesus embodied this divine picture in terms of practical human experience, and
represented in finite symbols Principle manifesting itself as its own idea, so
affording a lifelink betwee the divine and the human, between the real and the
unreal. But that is only the appearance of it, as Mrs. Eddy makes very clear in "The
Saviour's Mission. " (See Un 538)

The Christ Deals with Polarity

It is part of the infinitely gracious naturd dove that the Christ should be
twofold in its office, because the nature of the human problem with which we are
confronted is essentially the dualism of good and evil, light and darkness, life and
death; therefore if the Christ answer to that probleto ise effective it also must
be twofold; it has to be the divine manifestation of God which is the fact, and at the
same time be that which dissolves the illusions. (See S & H 3248)1Thus the
Christ office always operates from the absolute alone yuttifins in a twofold
way and so absolves humanity from its mortal mistakes. It might be thought that
we had faced dualism in the Word, where we had to make our choice every step of
the way. But there we were not handling twoness so much as materiality. The
incorporeal"” Word dissolves materiality, but in the Christ we are armed and
equipped to deal with dualism.

In the Introduction we observed that there claims to be a false, material, calculus
of matter, electricity, animal nature and organic life (84&450:27). The Word
leads thought out of the belief in life, substance, and intelligence in matter, but the
Christ deals with the same beliefs in electricity. In physical electricity a magnetic
field has a positive and a negative pole; the like polesvofrhagnets repel each
other and the unlike poles attract each other. This sounds familiar in mortal
experience. "The good that | would | do not: but the evil which | would not, that |
do" (Rom 7:19). The good tendencies seem to be thwarted by evil, aed the
appears to be a fatal fascination in evil, especially if it is forbidden. Our human
lives are run very much on likes and dislikes, sympathy and antipathy; and when
this polarity is sufficiently excited by, say, personal friction, there is a Jould
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followed by a discharge in some form. The mechanisms of fear and anger, and of
sex, for example, are all fundamentally electrical.

When we bring this system of opposite poles into metaphysical terms, we gain a
useful insight into the nature of the Chri3he material sense of being would
postulate both a Christ and an a@hrist, both attraction and repulsion. In God
there is only the #&action of Spirit and no animal magnetism. The beauty of the
Christ is that it applies the truth so accurately tolthman situation that it meets
the problem of polarity squarely; it will prove that there is but one attraction, that
of Spirit; that there is no repulsion or any power antagonistic to the divine; it will
prove that the Christ is wholly positive and knovesnegative, regardlesd what
mortal belief may say. (See&H 102:911; 231:1219; 380:2831; 466:718)

The Christ Uncovers

One more office of the Christ to be considered here is that the Christ uncovers.
We tend to talk so glibly about analysiscorering and annihilation that we might
appear to be building up a great sense of the reality of evil. It is perfectly true that
in our daily practice we do have to analyze, uncover and annihilate the problem,
but we must not let the process become meaxegjpod talk with the devil; we have
to let Truth do the work through the Mind of Christ. Actually the Word process is
true analysis, the Christ is true uncovering, and Christianity is the true annihilation,
but not because they are concerned with opposities Word is always asking,’
What is God? What is reality?'That is what analysis means; it is saying, 'What
should this be?d not, 'What's gone wrong here?' We couldn't know what had
gone wrong unless we first knew what it ought to be. The Christ idrtiee
uncovering because it is forever discovering to us and declaring the deep and
hidden things of divinity. Our ability to uncover error reflects the degree in which
we'll let the Christ uncover Truth to us. He knows most about the supposed
workings of @il whose sense of Truth is the most acute. Then Christianity is
annihilation because it is the divine filling all space, precluding anything else. So
when we talk of the Christ uncovering, let's not imagine it as taking the lid off
iniquity. The word "hdl' means simply "that which is hidden." When it is no
longer covered or hidden, what is there to it? The Christ strips the disguise off
error; it dismantles it. 'Dismantle’ is a telling word because not only does it take the
cloak off but, as in dismantigna building, it takes down, brick by brick, the whole
structure of evil. What a gift the Christ gives us here! Science has a Christ, and this
Christ dismantles, step by step, the mask of animal magnetism and reveals the
realityd the face of God.

We @an see through the Christ sequence how this uncovering takes place. The
divine One dismantles the seven major errdrghe beliefs in a power opposed to
God, in separate existence, in mortal manhood, in false motherhood (having to
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struggle for one'sulfillment), in false identity as a separate, mortal self, in dual
nature (the theory that man is half beast and half angel), and the belief in having a
material mind of one's own. In this way the Christ uncovers to us the true status of
man, and this uncovery enables us to handle the dualistic nature of the human.

Divinely speaking, then, the Christ is translation, the divine impulsion,
declaration or expression; the divine reduction, influence, birth, appearing, or
manifestation. Humanly it comes to usfanding or adoption, where we put on the
new man. Its office is not only to uncover or to manifest the Christ ideal, but also
to uncover, dismantle, and disrobe every subtlety of error; it dissolves error by
dealing with polarity or opposites, As it cos transforms and heals, for it comes
as the Physician, the Healer, the Comforter, the Friend; it solves our problems, and
meets the human need.

As we go on now into the text of the Christteen, we are struck immediately
by strong differences frorthe Word text. From the send verse onwards, ‘they’
now becomes ye.' Something else dynamic happens too, and that is that the tense
of the verb changes; in the Word it is nearly all future tehsehey shall be
comforted, they shall inherit the earth. Buthe Christ it is, ye are the salt, ye are
the light. The Word sense of leading up to is now compared with this ptessst
Christ conviction of, Beloved, noare we the sons of God! Consciousness has to
make that Word journey before the Christ caratlepted. Here we now make the
changever from thought to idea. The Word is knowledge, but the Christ is power.

The Christ: Principle

Matthew 5: 10-12. Blessed are they which apersecutedfor righteousness'
sake: for theirs is the kingdom of heav@&bessed are ye, when men shall revile
you, andpersecutegyou, and shall say all manner of evil against you falsely, for my
sake. Rejoice, and be exceeding glad: for great is your reward in heaven: for so
persecutedhey the prophets which were before you

At first glance it might seem strange that Principle opens the Christ aspect with
this sense of opposition and persecution, yet it is not really surprising. Principle is
the divine One, and the function of the Christ is so to postulate the divinth@ine
any suppositional opposite shall fall away to nothingness. Yet before its
nothingness can appear, it has to voice its claim, so that mankind can learn what is
and what is not. Mrs. Eddy refers to this paradox when she writes, "By the law of
oppositesatfter the truth of man had been demonstrated, the postulate of error must
appear” (Mis 57:12). She goes on to state that this theory is untrue in an absolute
sense, although in our present relative sense of things it seems to be the way we
learn. You remmnber that the Christ definition is doulbarreledin order to deal
specifically with this point, hence the persecution.
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The radical thing that Christian Science enables us to do is not only to prove the
actuality of harmony, love and health, but efu#d disprove the actuality of sin,
sickness, disease and death. Christian Science is not intended to be used merely for
enjoying harmony in material terms; unless we go on to the dismantling of those
fundamental beliefs that hold us mortal, our spiritciasion and power dry up on
us. So, as Jesus says here, rejoice at the appearanpposition, for there is a
blessing in it; it is our opportunity to prove that the human is based on divinity and
not on mortality.

Many a situation which may look tasentirely wrong or even evil proves to be
the stimulus through which we see thingdaténtly, or which forces us to find the
divine answer. "Trials are proofs of God's care" (S & H 66:10). Without the
crucifixion there would have been no resurrectiet; from the resurrection stand
point the crucifixion itself appears not as an actual murder but as the lying claim of
mortality to hold Life subject to death. Therefore conflict is not always wrong: that
seeming obstacle can be an incentive to greatertgefierhaps be an opening to
new possibilities. Let us make it not a difficulty but a nodal point for spiritual life
and growth. The metaphysical truth is that the very circumstance we deem to be
evil is actually a pure idea of God but seen so materaily personally that it
appears to be something else. When substance is removed from its only real base,
Spirit, it 'becomes' matter; when man is misconceived as a phenomenon apart from
his divine Principle, he 'becomes' a mortal. This is a marvellous foosegte, for it
lifts us from the clutch of external circumstance and shows how everything is put
back into the government of God.

Principle Impersonal and Irresistible

The Christ therefore begins with Principle declaring itself the omnipotent | am.
The expressing of this Principle is forever pulling the serpent, evil, out of its hole,
handling it, and taking away its stidg demolishing the foundation of the belief in
a power opposed to God. (See Mis 2104 It seems that the Sermon bids us get
this point clear first, for then the tones of Life, Truth, Love, Soul, Spirit, and Mind
How irresistibly outward from that premise to its perfect manifestation. And not
one of those tones has any hint of opposition any more. Christ's keynote of
harmony is, "ltis I; be not afraid. " If it looks likgpersecutioror antagonism, don't
be dismayed: it is only Truth stirring up its supposed opposite in order that it shall
pass away, and we shall be left with a truer, clearer consciousness of the divine
facts.

Whatis it that provokes this antagonism to the divine? It is the result of the Word
which has revealed both what God is and the nothingness of what He is not. "The
apostle says: 'For if a man think himself to be something, when he is nothing, he
deceiveth hireelf." This thought of human, material nothingness, which Science
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inculcates, enrages the carnal mind and is the main cause of the carnal mind's
antagonism" (S & H 345:26). Here in the Christ we are learning who we are as the
divine ideal. Our mortal chacger or nature is a mass of contradictions and
conflicting desires.

Every mortal is a personality problem. But in the Christ we accept that our only
personality is the divine Person of Principle expressed; our only individuality is
Life individualizing itself; our only sonship, heritage or character is Truth
exemplified; our only background, destiny or purpose is Love glorified; our only
selfhood is the sinless divine identity of Soul; our only nature is spirituality
appearing; and our only mentality ise Mind of Christ. These are the Christ
attributes that constitute the status and character of man, but for them to appear in
practice involves "a falling away first" (see Il Thess-2)1 sometimes through a
tough struggle, and sometimes quite easily.

Verse 10 gives us two phrases which we met before in the \V@ord
“righteousness,”" which came with Principle, and "for theirs is the kingdom of
heaven," which came with Mind. So right here at the beginning we get a touch of
Principle and of Mindd the begining and end of the Christ sequence. It is
Principle declaring itself as righteousness, and Mind manifesting that righteousness
as the power of divine idea.

"Blessed are ye, when men shall . . . say all manner of evil against you falsely,
for my sake." "Falsely" is a wise touch; if we are being honest by the Christ
principle we have nothing to fear. But supposing the criticism is not false humanly,
it's false just the same, divinely. No matter what horrible mess we seem to have
made in the human, if's not true about God, then it was never true about man, and
that is our salvation. Provided we turn from the error, and renounce it and absolve
ourselves from it, there is no more penalty. When sin is destroyed by Christ, so is
the penalty. Sin, sinnend penalty are all one, and that one is not man but mortal
mind. "For my sake:" if our first love is to try to live and act for Christ's sake, we
shan't find it so hard to give up our mistakes and shortcomings.

"Rejoice, and be exceeding glad: for gré&atyour reward in heaven: for so
persecutedhey the prophets which were before you. " The Old Testament prophets
were types of the Christ. They found themselmssecutedbecause they
challenged "the determination to hold Spirit in the grasp of maiteich] is the
persecutor of Truth and Love" (S & H 28:6). The prophet stands for
"disappearance of material sense before the conscious facts of spiritual Truth" (S &
H 593:4). This seems to bring us up against the inertia and antagonism of the
carnal mindwhich is enmity against God. But should we worry? We should not,
for it is our proof of progress.

St Augustine is said to have taught that one should hate the sin but love the
sinner, and it is certainly in conformity with Christian Science that oneldho
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separate the error from the individual, and see it as impersonal animal magnetism.
Often, what rouses antagonism is attacking evil as personal, though sometimes the
silent rebuke of a good example arouses enmity too.

Mrs. Eddy says a wise thing aliopersecution "The disciples and prophets
thrust disputed points on minds unprepared for them" (Mis 84:7). We can afford to
be wise and not feel that we have to rush in and give people the metaphysical
works. It would not even be Christian, let alone stfee, for us to do it. But Jesus
was deliberately outspoken because his unique mission was to let Truth expose
error every step of the way. He "stormed sin in its citadels" and he did it not
through zeal or personal righteousness but by exemplifyinglithiee Principle.

There is a world of difference between the absolute goodness which Jesus
represented and the typical human goodness cfighteousness and 'holier than
thou." What is brought out for us in the text here is that the righteousness of
Principle has no absolute power of evil mmting it, and that this can be proved

by goingthroughthe appearance of opposition. This, surely, is why Jesus would
not fight error as though it were a real force.

Our textbook teaches us that "Principle absolute,” and that "Principle is
imperative. Ya cannot mock it by human willl.It cannot be controverted,
overturned, or reversed. Again, "In Science, you can have no power opposed to
God, and the physical senses must give up their false testimony.'H2&3:11;
329:21; 192:19)

A friend once told me a very interesting experience he had had, that illustrates
this point. He and his associates had just been through a time of struggle when this
idead the study of the system of Scienge began to be edbished; they were
faced with the opposition of those who believed that the right place for Christian
Science was within the ecclesiastical organization. He had given a lecture and there
was much public interest in this idea, but the entrenched interests w
antagonistic. This man had a dreain, a vision, you might call itd which
showed him the divine answer. He was walking up a mountain path, and as he
looked down the valley he saw an awful storm blowing up; as it came along
everything in its path wasldwn down and scattered. He saw a huge oak tree
standing in the middle of a field, rigid and firm, and the storm tore it up by its roots
and blew it away. He thought, " In a moment that is going to catch me. " But being
a metaphysician he also thought, 'NVedon't stand on my own personal feet like
that tree, | have a Principle. Of mine own self, | can do nothing. Principle is
operating, and nothing else can, and there is no person in the picture. "As he was
seeing that, the mountain behind him operéed;Rock of ages, cleft for me," as
the hymn says® and he got himself into that little crack. At that moment the
storm came up and blew past him and went away. So, blessed are they which are
persecutedor righteousness' sake, for, if they are truly impasd, it doesn't harm
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them but serves only to send them higher. All really right activity has the authority
of Principle upon it, and cannot be put down.

We could say that in the Christ this tone of Principle is like a man who represents
a business firmhe may go far from his head office with his samples and sales talk,
yet he knows that behind him is the whole authority and standing of a great
enterprise, and that everything he says honestly is substantiated and supported by
the establishment behindnhi So it is here in Principle in the Christ; we are never
alone, but in every right activity we are backed by the full power of Principle.

Malpractice Impotent

Where resistance to Truth comes from within we term it chemicalization; where
it seems to bdirected on us from without we call it malpractice. Yet whatever the
appearance, it is always but one clafn,animal magnetismg and the Christ
unmasks it as neither person, place nor thing.

It is not much use trying to defend ourselves with goodughts against
malicious thoughts. Power is nottimoughtbut inidea.The Scientist works always
with ideaswhereas the carnal mind and the malpractitioner can work only with
wicked thoughts.In the Christ, impelled by Principle and manifested by Mind,
ideas have divine authority, effectiveness and complete safety, and so do all
thoughts that derive from that standpoint. But any thoughts arising from a
supposed alternative origin have no Principle and therefore no power.

When an individual talks aboutimg malpractised upon, it can sometimes be
traced to personal sense in himself. Occasionally, of course, hostility to Truth, or
jealousy or hate, does seem really to exist and to cause us trouble, but if we get rid
of all personal sense, there is nothivege that can be harmed. The greatetes
how not to be here; how, as idea, to take ourselves into the heart of divinity, to be
caught up into our Principle. We are "hid with Christ in God,". . . where human
sense hath not seen man" (S & H 325:17). #ah, "the curse causeless shall not
come" (Prov 26:2). Let us remember that a little opposition is a healthy thing; it
forces us back to base and rebukes the conceit of person. It is something to be
grateful for,0 "rejoice, and be exceeding glad. " osild be our evidence that we
have wrought the problem of being beyond the stage of surface harmony.

"No weapon that is formed against thee shall progpet;every tongue that shall
rise against thee in judgment thou shalt condemn. This is the heofatje
servants of the Lord, and their righteousness is of me, saith the Lord" (Isa 54:17).
In Truth there is no weapon against us, against the Godhead in man; nothing flows
contrary to the flow of God. Remember the Christ is 'from," and our &jgisgis
the busy flow of divinity expressing itself, and nothing is going to swim against
that stream. To take a human example, we all know howb@leld mortals get
along well and nothing much happens to them because they're so positive; the flow
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Is always @ing from them. We too should be spiritually hdaehded and see that

the flow of divine consciousness" is our only concern. As we let that conviction of
the Christ Truth be an outgoing flow, all the nonsense of what people think and do,
seeming to come é&other way, has no entrance. 'They say. What do they say?
They will say. Let them say. It is nothing to us what the world says so long as our
righteousness is of God.

For further study see:

S&H 28: 4-8 S&H 345 2630 Mis 100 432
28: 24—28 538: 1g—22 18: 1—7
51 24—27 540: 516 Un 46: 13— 47:6
93: 18—20 564: 1823 ‘00 100 1-8

To recapitulate, the divine Principle is expressing itaslithe only power and
reality, and this one power is proved in humapegience through the disproving
of the belief in another factor. To see it all as Principle's activity delivers us from
persecution Take a stand on Principle, is what it demands. WAve board a
roller-coaster for the first time it is with a feeling of trepidation, yet we get in and
fix the strap and we're off. This is very like our tone here: we recognize that
Principle is going to dissolve the belief of another power whether wé ldtenot,
so we might as well get strapped in and go with it willingly. Hence through all the
other Christ sections there is no more negative, no more oppaosition.

The Christ: Life

Matthew5:13. Ye are the salt of the earth: but if the salt have hastsavour,
wherewith shall it be salted:' it is thenceforth good for nothing, but to be cast out,
and to be trodden under foot of men.

Noticethe ye again. In the Christ, we who were always God's beloved have now
made it our own. Now, what is the o#icof Life in the Christ? The synonym
sequence is Principle, Life, Truth, Love. Principle expresses itself as its own
perfect ideal, which is Life, Truth, and Love; Life describes the being and
continuity of the ideal, the eternality and nowness of iteness and freshness
of it. Life defines its inseparability from its impelling Principle. Life is not separate
from God, Lifeis God. Therefore we see in this Lifecien how the ideal is not
independent but is Principle's ideal. It is like sun and shweecannot have the sun
without the shine or the shine without the sun, for the two aeparable; the
shine exists only because the sun exists. In precisely the same way the Bible talks
about salt and savour. Savour is the quality of the salt, theessl We wouldn't
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ask somebody to pass the ness, but the salt. So it is that the quality of the idea is in
separable from its Principle in nature, in continuity, in existence and in life.

The derivation of words often gives us unexpected insightscamainon words
frequently have spiritual origins. This word individuality, for instance, comes from
the Latin "in" meaning not, and "dividua,” a widow. Astonishing derivation!
Individuality means not widowed from. As Isaiah says, "Thy Maker is thine
husband'(54:5). So we cannot be widowed or divorced from our eternal unity with
Principle. "Man cannot be separated from his perfect Principle, God, inasmuch as
an idea cannot be torn apart from its fundamental basis" (Mis 186:19). In studying
Principle, we learrthat Principle and its idea is one; now in Life we see how
Principle is expresseakits idea. Life is the living quality that unites them.

" Do you believe in God?

"l believe more in Him than do most Christians, for | have no faith in any other
thing or being. He sustains my individuality. Nay, m@reHe is my individuality
and my Life. Because He lives, | live" (Un 48:5). How deeply do we feel that? It is
S0 easy to say these things, isn't it? But it is very much another matter to feel them
with our hearts as well as with our heads and to live them. The belief that divides
us from God and from man is this thing calleg life, or my individuality. My is
the beginning of all limitation, all loss, all hell. But Life is God, and all men's life
Is God,d it is that one Life individualized as him, as her, as the true you and me.
The one Life individualizing itself is like salt itself parting its essential quality to
every grain.

We can say in the Christ that there is only one thing going on and vg@iage
with it. We are not about to resist the activity of the divine as it dissolves all the
beliefs of mortality; we are intent to preserve this wedding of the divine with its
own expression, and not widow ourselves from it by the imaginations of thed carn
mind. Life shows how this wedding is an eternal, indestructible thing; it cannot be
terminated or abrogated; we cannot step outside it; nothing whatever can alter the
unity of Principle and its expression. That is our safety. If we are suddenly taken
unawares by animal magnetism and cannot find our mental balance quickly, there
is always one sure fact to go to which is basic and &ate know that God and
man is one, and that we cannot for an instant be separated from this fact, for God is
our Life. Whyis this the chief truth to go to in an emergency? It is because every
kind of error, whether it be accident, fear, or sin, is aimed with onsopad to
separate us from God. (See Un 54183 The purpose of mortal mind is deadly,
and division or fragmaation of any sort is death.

The term individuality is often wrongly used in place of personality, which is
based on the mortal ego. Personality is always trying to be different from another
personality, which leads into silly vanities and rivalriesit bndividuality is
different because it is unique by its very nature. Identity is what we are,
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generically, as God's own image; but individuality is how we each express in
diverse ways what we are in common. Fifty people may play the same piece of
music hut they will all give it a slightly different interpretation even if they are not
deliberately trying to do so. Even physically, all of earth's millions of people have
different fingerprints. Yet with all this diversity of expression, it is the one basic
identity that is being manifested, and the expression and its source are indivisible.
This quality of indivisibility is what we mean in Science by individuality.

Here is a very clear reference. "Our greaample, Jesuscould restore the
individualized manifestation of existence, which seemed to vanish in death.
Knowing that God was the Life of man, Jesus was able to present himself
unchanged after the crucifixion" (S & H 555:27). Now, Mrs. Eddy might have said
that Jesus could restohgs life or his individuality, or that he could restore Life's
individuality, but she does not. She says that he could retsteiadividualized
manifestation of existence. That is an inspired description difidual life. It
enables us to understand that life is nothie@ manifestationOur individuality is
the individualized manifestation of the one Life, and similarly wihr
intelligence,our harmony, and so on.

No Trespass

The text tells us that if the salt were to lose its savour it would be thrown out and
trampled underfootThat is to say that if (in belief) we were to lose sight of what
individuality really is, instead of it being God's Life individualized as me it would
appear to be separated from its source and beoontiée, his life, her life, which
Is very hazardous and vulnerable. This false, personal, individuality then gets taken
for granted, even kicked around and trampled on. But real individuality is sacred to
God, even as saltness is precious to the salt. Life sustains our inseparability from
Principle and ensures that each one of us is a unigue individualization of Principle's
activity. Life ensures that individuality cannot be lost, invaded, eclipsed or
trespassed upon. The eMEw of Life proceeding from Principle constitutes this
individudity as free and forever inviolable.

One could say in Commandment style, 'Thou shalt not trespass;' that is, thou
shalt not attempt to interfere mentally between God and man. Actually, in absolute
Science it is a case of 'Thou canst not trespass,’ bubegin with the lesser
demonstration. This would be the safeguard for the poor man who said that his
wife had an interferiority complex. As we understand the indissoluble bond of
union between God and His iden, the immediate object of God's understagdin
d we not only don't want to interfere but gradually find we cannot.

Being is essentially an individual thing. For a long time we can help another to
establish his divine individuality, but sooner or later one hdsetadividual, and
take one's fredom into one's own hands and express freedom. Nobody can be for
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us. Relationships can be healthy only if both parties will stand on their own feet,
neither demanding nor being dominated. In Life we don't strive to be different, we
simply enjoy our naturall unique individuality. This doesn't in the least break up

our present human relationships or require us to isolate ourselves. It makes a
deeper, happier relationship right where we are because each one is based on
Principle and is therefore less swayedpgyson, and if we are right by Principle

we shall be right by our neighbour. We look neither up nor down, but straight
across. We discover that everyone is yet another aspect of the same | am. So we
find in Life that the salt and the saltness cannot berded, and the outcome of

this fact is freedom from trespass and parasitism.

There is a penetrating explanation of individualityNa and Yes!'Man has an
immortal Soul, a divine Principle, and an eternal being. Man has perpetual
individuality; and Gd's laws, and their intelligent and harmonious action,
constitute his individuality in the Science of Soul" (11:3). Notice that it is
perpetual, not eternal; eternal gives a sense of no beginning or end, whereas
perpetual suggests continually new, now, amaW again. Man has perpetual
individuality because in the Christ he is coming forth from ¢pie, as the
individualized idea of that Principle, and therefore his individuality is constantly
new, spontaneously inspired and rich, and full of infinitesgmkties. Moreover
"Gods laws, and their intelligent and harmonious action, constitute his
individuality:" we could say that his individuality is not a thing but an activty,

God's laws in action. As we understand this, it takes the burdened, named |

sense off life, and our life becomes Life exemplifying itself. It is as salty as the
salt, sustained and renewed by its original. Mrs. Eddy is recorded as saying, "Life
Is not eternally prolonged; life is forever spontaneouslyregiéwed" (Coll 28).

The textbook tells us that, properly speaking, there are no mortal beings, " because
being is immortal, like Deityd or, rather, being and Deity are inseparable” (S&H
554:6). Therefore if we are being honest or being intelligent, that 'being’ is
inseparable from Deity and is our true individuality. Nothing but divine attributes
have true being, of course; if it is not divine it is illusory. Theeparability of

being and Deity gives us a clue as to how the saltness is one with the salt. We have
to bein tune because divinely we are in tune. Are lveéng Christlike? Are we

being Scientists? It is not only a mental state but an activity. Sometimes if one is
feeling depressed or morbid the cure is initiated by going out and doing something
for someone sk; unselfed activity brings us into line with being. There's nothing
torpid or sluggish in the flow of Life.
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For further study see:

John 5: 26 S&H 259: 1-3 S&H j50: 57
S&H 51: 1518 289: g2—2 Mis  104: 9,10;28,29
205. 32—% g06:  7—12 22: 1014

8331 26,27 No 19: 15,16

The Christ: Truth {Matthewb: 14-16)

What is the Christ sequence telling us? From Principle to Mind it traees th
Christ ideal forever impelling itself to the point of manifestation. This translation
of the divine ideal is Godmpelled, and cannot be denied (Principle); then Life
declares the separability and indivisibility of that ideal from its basis; and now |
Truth the ideal stands forth fully revealed; we get the form of Truth; the character,
the stature and the divine standard of man, wherein man is as perfect as his Maker.
It is the divine measure and not man's. Mortal measurement is hell and ruptures
true brotherhood, but the divine measure enables all men to measure up to "a
perfect man, unto the measure of the stature duthreessof Christ" (Eph 4:13).

Matthew5:14-16. Ye are the light of the world. A city that is set on an hill cannot
be hid. Neaher do men light a candle, and put it under a bushel, but on a
candlestick; and it giveth light unto all that are in the house. Let your light so shine
before men, that they may see your good works, and glorify your Father which is in
heaven.

Christ isthe ideal, Truth, and that ideal is the very nature of God. So Jesus says
that the light must be on a candlestidk,the symbol of the sevenfold Ong, for
Truth's ideal reflects the whole spectrum of God. And not only does he define man
as the sevdald light of the world but further implies that he is as the city four
square in Revelation, the type and symbol of the four modes of spiritual
calculation,d the Word, Christ, Christianity and Science. At the very outset,
then, thissectiondescribes Trutk'ideal in the Christ as sevenfold in nature and
fourfold in office. It is notewdhy that this picture of completeness comes here and
nowhere else.

Truth, being the whole Truth, brings in so naturally the symbols of the seven and
the four. The Christman is the ideal expression of Mind of wisdom,
intelligence, creativity; of Spirid of purity, order, understanding; of Sodl
sinless, changeless identity; of Princide power, authority, system; of Lifé
resurrection, newness, expansiveness; of hTéut dominion, health, and real
manhood; of Loved fulfilment, peace, and infinite satisfaction. Moreover man
must express the divine calculus, for he is the reflection of the one incorporeal,
divine, supreme, infinite God. So he is likened to the @ityhe enjoys the God
given ability to reckon hirgelf spiritually and scientifically. He has the ability to
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rise, to seek, to lay down the mortal; to find and adopt the Christ nature; to prove
and to share the supremacy of Spirit; and to realize that his isedng with God's
being.

The original idea of the sevdmanched candlestick was that it should symbolize
the holy nature of God, and represent His presence in the tabernacle. Thus, here in
the Sermon, putting one's candle on the candlestick sugbesteéd for tracing
everything back to its source in Gaal, back to its noumenon. If we will refer
every event back to its parent capitalized synonymous term, we will find that
human life is not a succession of material experiences but is the actuaéezeri
of God. For instance, a healing of atuned relationship will be seen not just as a
happy human recailiation but as the direct expression of Truth itself.

Truth the Compound Idea

The city and the candlestick also have another significanokkdJa house,
which may be for only one inhabitant, a city is a compound idea. The root idea in
the derivation of the word "city" is "members of a household. 1t is the Word
that has the characteristic of the individual, but the Christ is the codect
generic, while Christianity emphasizes the universal. So as we come here in the
Christ to Truth we get this sense that the divine ideal is a city, in which there are
countless citizens or individualizations. It is a case of mutual citizenship, Imutua
rights and obligations, mutual blessings and help; we are all citizens in common of
the one kingdom, and we have to watch that we see our neighbour as a fellow
citizen. It is easy enough to claim these rights for ourselves; here the demand is
that we clan them forman,that we insist on the same freedom of access to the
divine consciousness for everyone, for one man's interests cannot be separated
from those of the whole human family. (See Mis 1333

For example, in her famous last class in 1898.NHddy impressed on the
students that there is but one God and consequently butefieetion,d the
compoundidea, man. Only as her students grasped the fundamental fact that one
God could have but one full reflection, did they have the basic ser@Gkristian
Science. (SeeWe Knew Mary Baker Eddy" Series3lL,)

Each one of us is the diversified expression of this one reflection. Of course one's
individual mission is unique and precious; and because it is individual it cannot be
separated fromlleothers. It is sometimes amusing to observe the common delusion
of people with a strong sense of their mission that no one else has seen what they
see, and therefore they havddb others rather than whareit.

It is typical of Truth that we havkere the verse, "A city that is set on an hill
cannot be hid." Truth uncovers, and cannot lecoted. Very often in the practice
or in daily life it looks as if we can't get to the bottom of some problem. But,
"There is nothing covered, that shall n@ kevealed; and hid, that shall not be
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known" (Matt 10:26). The light of Truth is infinite revelation in the realm of truth
as well as in the realm of belief. What we have to do is to lift up in consciousness
the truth of being, to flood our thought witluth and Love. And then whatever it

Is we need to know stands out quite naturally like a part that won't fit. Truth reveals
the deep andecrethings, both positively and negatively. (See S & H 542:5

Similarly, the light is for shining: it is to beevealed, to be placed on a
candlestick as a light unl that are in the house. We each represent the light of
divinity, and each transmit a different aspect of it. In these days of brilliant electric
lights we may not think that one candlepoweror even severd is a bright light.

True, one candlepower may not illuminate very much, but if one is walking on a
dark road at night with even one candle, that light is visible to someone half a mile
away. Let us never think that our light or life is uselésat little gleam which we

do give out is enough to help and encourage on a dark night someone who will
value it more than we do. Man is a compound idea, and we all need and bless and
serve each other in the whole, as human society demonstrates. To kdahtha

on its candlestick is to rest it on a divine and not a human basis. Then it cannot be
hid but gives light toall that are in the house. All are in the house the
consciousness of Truth anyway, even if sometimes we think they are not.

Jesus alays seemed to be aware of his divinity, conscious of his worth. "I am
come a light into the world, that whosoever believeth on me should not abide in
darkness" (John 12:46). He exemplified the light of the world by being a pure
transparency for Truth. (Ithe textbook we find that Mind gives light, but that the
light itself is Truth.) The light of Truth is that which enables us to see all problems
in their true light; it is the Xays of Truth which can see through every pretense
and behind every elementmatter, revealing what really is and burning up error.

"Thus the whole earth will be transformed by Truth on its pinions of light,
chasing away the darkness of error" (S & H 191:13). And again, "Speak the truth
to every form of error. Tumors, ulcemibercles, inflammation, pain, deformed
joints, are waking drearshadows, dark images of mortal thought, which flee
before the light of Truth" (& H 418:28). If we will culture the divine habit of
seeing our world in the light of Truth, we shall not bagia out by the appearance
of things; by keeping our light on a candlestick, and ouradtysciousness on the
hill of Science, the light of Truth will indeed transform our world. That is, it won't
alter a material world that has real objective existebaeijt will show us thathis
world is actually Truth's. | remember helping an individual who, at the time, was a
'human goode® that is, she was more conscious of the human need than of the
divine idea which meets the need. Accordingly, wherever shedbshe saw folk
in trouble, and her goodness of heart led her to run around doing kind things for
them, and eventually her indignation and sadness at these "dark images of mortal
thought" built up into a growth and a pain. But when we saw the case imc&cie
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the whole thing dissolved, and a new woman was born. Her conception had been
painfully confined, and the healing truth freed her. This reference has the tone of
the truth that healed her: "In divine Science, man is the true image of God. The
divine ndure was best expressed in Christ Jesus, who threw upon mortals the truer
reflection of God and lifted their lives higher than their poor thomgbdels would

allow, 8 thoughts which presented man as fallen, sick, sinning, and dying. The
Christlike understnding of scientific being and divine healing includes a perfect
Principle and idea) perfect God and perfect mad, as the basis of thought and
demonstration” (S & H 259:6).

Truth's Measure

A Dbushel basket is a measure of capacity. The inclinationmoftal
consciousness is to measure finitely, not by bushels and yards but by false, material
values and judgments. Truth is the only true standard. The only measure is that
man shall be as sevenfold as Gdd,that's the candlesticly and that he shall
operate in as fourfold a way as G@d,that's the city. So let us not put our light
our vision of man's true statué in limited conception. Mans measure is always
wrong. The Greeks had a story about a man called Procrustes who had a special
bed fortravelerswho came his way; if they were too long he cut a bit off them, and
if they were too short, he stretched them to fit. Mortal man tries to make everybody
fit his conception of what they ought to be; but the divine measure is not finite: it
sees man aaways conforming to Truth.

Truth is the Son of God, and affords us the standard and form and true character
of man. In her explanation of how the days of creation are to be lived, Mrs. Eddy
says, "Mortals can never know the infinite, until they thrdivtiee old man and
reach the spiritual image and likeness. What can fathom infinity!" The exclamation
mark suggests that nothing can measure the deep things oBGergept what
God is. It is by maintaining the consciousness of what Truth is, of whedlisyr
that we do in fact throw off the old and reach the new. To fathom is to plumb the
depths, and a fathom is six feet. Why should Mrs. Eddy have this unit of
measurement here? The six indicates man as in the sixth day, and this man is the
measure oftte infinite; in proportion as we fathom or understand God we are able
to measure or estimate man divinely as one generic expression. In this degree we
declare Him. Accordingly, Mrs. Eddy goes on, " How shall we declare Him, till, in
the language of the agtte, 'we all come in the unity of the faith, and of the
knowledge of the Son of God [that's Truth in the Christ], unto a perfect man, unto
the measure of the stature of fiiinessof Christ'?" (S & H 519:14). Then just
over the page she says, "UnfathdeaMind is expressed. The depth, breadth,
height, might, majesty, and glory of infinite Love fill all space" (520:3). The
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manhood of Truth is represented by these six feet of the fathom, the constituent
dimensions of Truth.

In this Truthsection therdore, we find generic man to be teenof God, and
this divine ideal is the measure for each orgividually and for the world. By
being a transparency for Truth, we dawhat we divinely arc, and can fulfil the
demand, "Leyourlight so shine . .that they may . . . glorifyour Father. .

For further study see:

John  12: 46 S&H gyg7: 7-10 No 30: 18—23
IJohn 1: 3 474: 31—2 ‘02 8: 26,27
S&H 207: 27—29 Ret 9%: 13-16

The Christ: Love {Matthew5: 17-20

Now we go on to the tone of Love, the third aspect of the divine ideal. It seems
that the divine Principle always has to be defined by some afottiad or
threesome, because the intrinsic nature of being is threefold: it generates itself, it
expresses its own nature, and it maintains itself for ever. The early Christian
church, in its efforts to account for the divine phenomenon of ChristsJes
formulated the doctrine of the TrinityGod the Father, God the Son, and God the
Holy Ghost. Christian Science speaks of them as three statenfiems Principle
(see Hea 3:24). and weedlamiliar with them as Life, Truth, and Love. In the
Christ orde of the synonyms they speak quite naturally of Father, Son, and Mother
(though in another context we should find a different interpretation). God is at once
Father, Son and Mother to Himself, and therefore, by reflection, to His idea man.

The point fo us here is that Love conceives and contains the divine ideal as
already perfected. The 'birth' or manifestation hasn't taken place as we are still only
halfway through the Christ sequence, and yet Love, the Mother, presents the ideal
as already accomphed and its work done. Even humanly, every mother naturally
conceives her unborn child as wonderful and perfect. Her conception is the
reflection in a very finite way of the bouleds blessing that Mother Love has
forever bestowed upon Her beloved. "Lowever loses sight of loveliness. Its halo
rests upon its object” (S&H 248:3). Love encompasses and containdetde
maintainingits absolute perfection. Of course, the corollary in relative terms is (hat
the idea must manifedulfillment in every detdi of its work at all levels of
experience, and this is the aspect with which our text mainly deals.

Matthew5; 17-20. Think not that | am come to destroy the law, or the prophets: |
am not come to destroy, but fugfill. For verily | say unto yon, Tilheaven and
earth pass, one jot or ongtle shall in no wise pass from the law, till all be
fulfilled. Whosoever therefore shall break one of these least commandments, and
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